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BHOOMIKA 

BY 

HIS HOLINESS SRIMAD ANDAVAN 
of Srirangam Periaasramam. 

^ajiuineesSi utr^airuiuirib ism.’. 
i^irirmeioeuiriBmirihisz iQwajQem ifliudfi 
y$iriiiaisir^ ^^lumassfluir^air^ihq^^' 

Sri Vedanta Desika has composed, as is well-known, 
over a hundred treatises extending over thousands of grantbas 
and in almost every literary form of ’importance. Any 
one of his compositions would suffice to provide the 
necessary mental, moral and spiritual sustenance so essential 
for our well-being here and hereafter. 

The doctrines of any school of thought could be brought 
under three heads- Tattva fthe Real), Hita fthe way or the 
means of realising the supreme goal of life), and Purusbartha 
(the supreme goal). Different Siddhantas hold divergent 
views on these fundamentals. The unique features of the 
Visishtadvaitic conception of the Real, the Way and the 
Goal are set forth in every one of Sri Vedanta Desika’s 
works. No work of his, be it brief or elaborate, fails to deal 

( with them. That is why it has been said rightly, that if one 
studies any one of his works, it would equip one to order 
his life aright till he attains the blessed life. 

Among the six Stotras that Vedanta Desika has 
composed in praise of the Arcbamurtis of the six Divyadesas 
in the vicinity of bis place of birth (Avatara-stbala), 
Saranagati-Dipika is of special importance. This hymn in 
praise of Lord Dipa-prakasa, the presiding Deity of 
Tiruttanka, known in Sanskrit as Himopavana, contains a 
brief and lucid exposition of the central doctrines of 
Ramanuja-sampradaya as handed down through Ktdambi 



Atcchaan. the fotemoet amoae the diaciplea who enioved «!>• 
confidence of that ■Prince among Mceties'. In the opening 
etana Vedanu Desika refers to this significent aspect of 
this hymn. W.th characteristic modesty he states that in 
expressing m his own words in the o«rK o. , 'os. 

of the Consort ofPadma. th^gm*. ‘’"i d 

from the kitchen of the King of YmI, S ^ 

its value.. ® diminished 

ui^ojiraiu sraibQioSffiiflLS jusd ^ • • 

Saranaga;i-dipika consists of 59 stanzas- anrt r 
the first twenty deai wHlt the natar. of ,'.1 *“•’ 

the next ten slokas ate devoted to an eapositiol Xhl 
nature of Hit?; the ten stanzas that follow explain the nature 
of the aihika and aamushmika Purusharthas. The last 
nineteen set forth Vedanta Desika’s prayer. 


In the second stanza it is stated that the Supreme Deity 
of transcendent glory, who is ever served by Sri-devi and 
Bhu-devi, who abounds in illimitable Daya and who is 
knowable only from the Upanishads. shines forth near the 
Vegavati River, easily accessible to all The third stanza 
brings out the significance of the name Dipaprakasa whose 
equivalent in Tamil is Vilakkoli (eSefrdQairerfl). The Lord 
is the Lamp ('Dipa); and Goddess Laksbmi is its lustre 
Cprakasa or prabha); and the two togeihcr constitute Dipa¬ 
prakasa who dispels the ajnana ('ignorance) afflicting mankind 
from beginningless time. Then follows a description of the 
^rd’s divine form from His blessed Feet to Hii resplendent 
^wn. Stanza four states how the Lord in His sublime 
^herald-like form embraced by Laksbmi of golden hue shinea 
Mih even greater splendour as the beloved Consort of 
l^akshmi. The fifth stanza speaks of the Lord’s sublime 
irumeni, shining like blue sapphire, as a beautiful lotus-tank» 
and beautiful, sweet and charming, pure and purifying* 
reflecting Lakshmi, and diipelling fatigue. 
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Staoza six describes the Lord, the Consort of 
Laksbmi, as supporting and controlling the entire Universe, 
as having the Cosmos for His body and as the Ultimate 
Cause of all. The truly wise know Him as the Highest 
Purusha with the aid of these and other inalienable 
qualities. The seventh stanza says that all the w’orlds form 
His body even as His Divya-mangala-vigraha. The Upani- 
shads describe Him as all (sarvamj and as being greater than 
everything else. Contemplation on His sublime vigraha is 
most blissful and it dispels all Samsara. 

Stanzas 8 to 20 describe the Lord as having in His 
essential nature the sixfold attributes of jnana, bala, aitvarya, 
virya, sakti and tejas; as creating the world out of His bound¬ 
less compassion, in accordance with ibo Karma of soulsj as 
giving them the Vedas and other Sastras, teaching them that 
He could be reached through the help of Preceptors, and as 
creating the vrrld, maintaining it in existence and as 
directing the activities of all created beings—ell for His own 
sake. It is fu'thcr stated that He is Himself the means of 
reaching Him. He creaUs all sentiini and non-sentient 
things, endows them with their resptclivc qualities, and takes 
delight in seeir g them at work even as a king dresses up 
dolls, feeds parrots and thereby derives enioyment. The 
Upanisbads speak of Him as father, mother, brother, all 
kinds of relatives, and as protector. Souls who through 
their Karma gel to be under the influence of the three gunaa 
of Sattva, Rajas and Tamas, could get predominance of 
Sattva, so necessary for attaining Moksha, only through His 
Grace. To make them cultivate Sattva>guna He bestows on 
them the saving knowledge and thus takes efforts to make 
them reach Him. Even as old people, children, the blind 
and the crippled arc led from place to place, souls are 
taken unto His blessed Feet by His own effort. 

The Lord enables them to cross the Ocean of Samsara 
by making them adopt either Bhakti or Prapatti. He 



4 


incaroatei in a * 

^righteousness). forms and establishes Dharma 

Jjut a tiny dron k'*’ ^**^*^* other gods constitute 
riches and Glory. ° Th immeasurable Ocean of His 
snusilya. mingles u* i’®°®''olcnt Lord, through His 
the Ilfe-itorieg ofp h ^ and redeems them. From 

evident that the Brahma and Rudra3 it would be 

favours, such as^ beneficiaries of His bounteous 

suffer, fj, rescue from the curses under which they 
■PProach Him co D^ity. Souls that fear to 

their own littlene*^** ®ting His transcendent greatness and 
“®*rnatiog gj . ’ induced to approach Him by His 

cars taking into ^ and teaching them to shed their 
®an. ®®Psideration the Ivord’s abounding love of 


fhe ne;t( (u 

form a, n , rianzas teach that Bhakti-yoga both m 
”''''“6 bodifv f ^ (Meditation on the Lord's 

His Divva in the higher stage as contemplation 

'“finite bliss * (essential nature) is a source o 

(sanisara) enables one to cast off one’s bon a 

’* The greatness of Bbakf -y^^^ 

®fiows thg* stanzas. The twenty-fo'*’^*^ 

8ttain^!h karma-yoga and jnana- 

^®rd'8 objectives only throug 


^‘'*kfi-vo0* . 1 ^ °f Saranagati. To practise 

Valsv* * aspirant should be a Brahmin or Kshattriya 

•nd Salrf* / ® have the necessary jnana (knowledge) 

PractU*^ ’ (competence). Since Bhakti-yoga has to be 

fruit *ong period and since it takes time to bear 

fruit;’ * “^Pi'ant should bo prepared to wait long for 
Can f^n* when these qualifications arc fulfilled, one 

o ow Bhakti-yoga. Of these four requisites, if three are 

jj but not one, if two are present and two lacking, if one 
present and three absent, and if all the four are not 
Ptesent, there is eligibility for Saranagati, but not for Bhakti- 
yoga. This is quite consistent with the Upanishadic 

*lttements that Bhakti is the only means of attaining Moksha* 
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The explanation is simple. A dwarfish person who is unable 
to pluck the fruits hanging high up on a tree may entreat a 
tall individual to get them for him. Likewise Sarauagati 
consists in a person unable to perform Bhakti-ycga 
entreating God to stand in the place of Bhakti and give him 
what it could achieve. Those following saranagati need 
entertain no doubt at all regarding its efficacy. 

This path stands in no need of external help; it is 
universal, open to all; and it is capable of yielding anything 
one may aspire for. Pleasant and easy to follow, it is not 
long or tedious. It is observed but once* The angas of 
Prapatti such as Aanukulya-sankalpa and Praatikulya*varjana 
and some of Its other main aspects are next set forth in an 
attractive and easily understandable way. Saranagati 
involves three aspects. fl) ofiering one’s own atma unto 
the Lord, its rightful owner (Svarupa-samarpana); 
(3) surrender of the responsibility for one’s protection unto 
the Lord (Bhara-samarpana) and; (3) the surrender of the 
fruits of Prapadana to him (Pbala-samarpana). It is said 
that those who follow the path of karma, jnana or Bhakti 
are less important than a ten-thousandth part of the 
performer of Saranagati. 

Those who follow the path of Prapatti and are thus 
assured of liberation continue to perform their obligatory 
duties of the daily and periodic varieties as worship of the 
Lord. Just as a chaste wife mindful of the bliss of union 
with her pati (husband) cherishes her Mangalya-sutra and 
marriage apparel (Koorai) and is engaged in her 

service to her partner, the Prapanna during the remaining 
days of bis earthly sojourn eagerly looks for the privilege of 
service to the Lord, like a crown prince. Till the end of his 
life here, he renders service to God and to the devotees of 
God (Bhaagavatas) and he would keep himself at considerable 
distance from those who bate God, dreading them as one 
would dread a serpent. He treats as straw the status of even 
gods like Brahma and Rudra and would take delight in ever 
thinking of the Arcba forms of the Dehy. 
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Stanzas 37 to 40 state that, at death, the soul of 
Prapanna leaves the body, passes through the Archiraadi" 
maarga. reaches Vaikunta attains its innate glories and fino* 
that its eightfold perfections are fully blossomed. Except iD 
respect of the features, special and unique to the Lord, 
attains similarity of bliss with the Supreme. 

The next nineteen stanzas express Vedanta Desika’s 
fervent and most moving appeal for protection. Like the 
Alwars, Vedanta Desika expresses his utter hclplessn«ss 
(karpanya) in most plaintive terms. In a variety of ways 
he makes known his own unworthiness and pleads that the 
Lord may be pleased to redeem him merely on the score that 
he calls himself a prapanna. One is powerfully reminded of 
the sentiments of the Alwars enshrined in verses beginning 
with the following words.- 

& 5 )aiuirir (^(seuiriu Qwirtfi 5-1-1) 

ffsflson-^ ^sSlSswam (^Q^euirtu Qmiri^ 4-7-3) 

(^eOiBJseniriu H=rf?(rsR5r/jL6b 90) 

(Siuriiqih {^q^iditSso 25) 
mrif^(S so or srsasfluSexiSso {^(i^iLirSso 29) 

i£G5r^^(Se0fr/r ^lusiDioaSsbSso (^(nfwir&o 30) 
GiBTpp (SiBiresnSKSeom (^(^soirtuQiDn-^ 5-7-1) 
firfB(SfiisgiGlUiSsrQfiSsouJirir (Quiflaj^(i^Qu)ir!^6-3-4) 
^jasoSASeoeir ^esijDiLjih {^(§aiir£jQtU)irtfi 6-lO-iO) 

If the Lord were to let him down, would not, asks Vedanta 
Desika, the Lord incur the odium of letting down a 
^ prapanna? “ If Thou wert to let me down”, says he, ‘‘Thy 
' fvamitva, compassion, forbearance, sausilya, aasrita- 
I paaratantrya, purity and audaarya fliberality) and the like 
would have to be lost.” “I have sought Thee’^, says be 
r again, “putting faith on Thy word of promise uttered on the 
seashore and from Arjuna's chariot, assuring protection to 
whoever may approach Thee, professing friendliness and 



aayiog ‘I am Thine’, and the assurance of release from all 
sins. Let not those words of Thine become meaningless 
like the roar of the waves of the ocean. Though more 
sinful than a thousand Ravanas, I approach Thee, 
emboldened by the fact that Goddess Lakshmi described as 
“Srinaati nikbilaan doshaan’’, is ever by Thy side. Without 
allowing me to fall a prey to the allurements of the senses 
and the enjoyment of the self, take me unto Thy blessed Feet. 
Pray make me an object of Thy boundless compassion and 
forbearance” 

Sriman D. Ramaswamy Aiyangar, well known for his 
deep acquaintance with the extensive philosophical and 
religious literature of Visishtadvaita Vedanta and Vaishnava 
Sampradaya, has in this valuable publication presented 
Saranagati-dipika with translation and insightful commentary 
in English. The wealth of ideas suggested in the original 
is clearly brought out and parallel ideas in other works of 
Vedanta Desika and in Divya-prabandha and Srimad 
Ramayana are set forth. Sri D. Ramaswamy Aiyangar 
shares something of Swami Desika's fascination for Archa 
forms of the Deity. His Archa-anubhava has a special 
quality; he sees in Archa the glories of Vibhavavataras too. 
By his able exposition of this important stotra, he 
succeeds in communicating something of his enthusiasm to 
his readers. In the course of his explanation of the text, Sri 
Ramaswami Aiyangar has also brought out in simple terms 
the essentials of Visishtadvaitic thought set out elaborately 
in Sri Bhashya- 

May this valuable publication be widely readi 

May the readers have the blessings of Sri Vedanta 
Desika and of Dipa-prakasa, whose glories he sings! 

Camp: BangaIore-4. 1 

10—4—1974. J 


Sri Ranganatha-Paduka-smritl 



ysf : 

Srimate Njgamanta Maba Desikaya Namaha : 

Sri Sundarasoumya Narayanarya Mabadesikaya Namaba : 

FOREWORD 

Saranagati Deepika is one of the Stotras of Thoopul 
Vedanta Desika. It is in praise of Sri Deepaprakasa at 
Thirutthanka {^(§^^sssr^ir) by the side of Thoopul. Being 
in praise of the Deity presiding over the birth place of Sr* 
Desika. naturally this stotra excels all other stotras of his, 
even Varadaraja Panchasat sung in praise of Sri Varadaraja, 
his favourite Gcd. This Stotra gives a gist of SrimadV 
Rabasyatraya-sara,-tbe premier Rahasya-grantha of Sri ) 
Desika. A mumukshu (a person desinng to obtain Moksha^ 
can get a full knowledge of Tatva, Hita and Purushartha iif 
he closely studies this Stotra. 

If a mumukshu wishes to become a prapanna he has to 
obtain first of all three things (i) Tirumukhappasuram 
(jfisu un-^iTLb^ i.e., he has to approach first Mahalakshmi 
and get Her Poorna Anugraha ^aoiueu ervireuti 

aoihu^aniuQ^) and (ii) Sstsannpradaya Siddhi and (iii) Sada- 
ebarya kataaksha. This stotra being the elaboration of 
Saranagati—as the name of the stotra itself specifically 
indicates—in the first sloka itself Desika indicates the Sat 
Sampradaya Siddhi and Sadacharya Kataaksha and then by 
the 2nd sloka indicates Lakshmi’s Tirumukhappasuram by 
referring to her Nitya Sannidhyam (eternal presence> with 
the Lord. 

Sri Desika asserts in this stotra that God Deepaprakasa 
and Goddess Marakatavalli are the Paratatva. They are 
full of kalyana Gunas without any Heya ffaultyj gunas. 
Other gods like Brahma, Siva and Indra arc incapable of 
giving us Moksha since they themselves are in Samsara 
without attaining Moksha. Desika illustrates this by referring 
to numerous Puranic episodes. So the Divya Dampatis alone 
are the Saviours. Sri Desika calls Sriman Narayana as our 
mother, father brother etc., and these relationships are 
innate and natural tnirupadhika). He gives the Jeevas body, 
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iDdriyas, and along with them the Sastras so that they may 
find out the upaya suitable to their capacity, and after per¬ 
forming the upaya reach the eternal abode of His. 

Two upayas are prescribed in the Sastras viz., Bhakti 
and Prapatthi. Those who have the necessary capacity, 
knowledge, the requisite caste, and above all, patience, may 
take to Bhakti Yoga, and those who do not possess any one 
of the qualities mentioned above have to resort to Prapatthi 
Sri Desika elaborates the various kinds of prapathi that arc 
in vogue. The Upasaka performs the Prapatthi with the hel 
of an Acharya. Desika further says that till the end of this 
body the Prapanna gladly devotes his full time in the seva of 
Archa at Divya Desas, and in the Kainkaryam of Bhaasa 
vatas. At the time of Niryana (death) God leads this Jeevat ~ 
along ihc Archiradi marga and makes him receive all 
Bhogas given by the Devas in their respective lokas and 
ultimately gives him equal enjoyment along with Himself 
Paramapada (Vaikuntaj. Sri Desika narrates all these in the 
first 40 slokas. 
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From the 4Ist sloka Sri Desika^s Arihi, intense des' 

for protection (Raksha) from Deepaprakasa— 

increases like the yearning of Alwars increasing step by st^ ^ 

and Desika goes on arguing with the Lord giving so 

reasons to establish his case for protection and finally 

that if he is protected, the Lord will receive a special Kat 

(loving glancej from His Consort Mahalakshmi as « 

a reward, 

Archa Anubhva Rasika Sriman U.Vc. Vid 
D. Ramaswamy Iyengar, Advocate, Madras, has hr 
out a commentary on this Stotra in English,—in sinjnl^'^^^^ 
beautiful English,—so that many devotees may be be 
by reading this Stotra with this commentary and beco'^*^ 
prapannas. 


I am not a competent person to write about Sri D R 
as he is a devout devotee of Archa Emberumans in d* 
Desas in general, and Perarulala in particular, and his Archa 
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Aoubhavam—a rare phenomenon to find in anybody—is well 
known. His Anubbavam can only be seen in person, but 
cannot be written about. He has written commentaries on 
so many Stolras of Desika in English, as also on certain 
Desika Prabandhams in Manipravala. His line of writing 
commentaries is a unique one being full of Archa-anubha- 
vam. Moreover, his line of thought and way of finding out 
the meaning of each and every word in the stotra are praise¬ 
worthy. 

In this commentary he has elaborately dealt with the 
various aspects of Tatva, Hita and Purushartha, This 
clearly shows his mastery of Siimad Rahasyatrayasara. 
Unless one has perfectly understood Rahasyatrayasara it 
will be very difficult to understand the meaning of this stotra 
and write a commentary on it. 

Many refreshing and new ideas in consonance with 
Sastra and Sampradya are brought out in his commentary. I 
shall deal only with one or two. He has clearly and explicitly 
described the various kinds of Prapatthi viz., Svanishtai, 
Ukthi (2-c5^) Nishtai and Aeharya Nishtai. Moreover, he 
has mentioned this Prapatthi as a marriage of a Jiva with 
God celebrated by Aeharya. This idea of Sri Desika, very 
excellently brought out by the commentator, will easily dispel 
the fears of many people who are under the impression that 
prapatthi has to be performed only at the time of death; 
some even think that the utterance of the word Prapatthi 
itself is inauspicious. Only a very few are blessed with Atma 
vivaba viz., marriage with God, as that is why it is known 
as'Athirshtaartham'(a stroke of good 
luck). The commentator has elaborated this point fully and 
stressed the importance of Prapatthi and put forward an 
appeal to all to have this done by an Aeharya at the earliest 
opportunity without putting it off any longer. 

One can sec how freely the commentator quotes from 
various pramaanas such as the Ramayana, Alwar’S pasurams 
and Sri Desika’s other stotras like Varadaraja Panchasat, 
Dayasatakam, Devanayaka Panchasat etc. From this the 
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knowledge of the commentator in Itbihasa-puranas, Alwars 
Divya Prabandhams, Desika’s Srisuktis and other Praban- 
dhams is known very well. One feature to be noted in this 
commentary is that he follows the path of Poorvacharyas 
strictly, nay is afraid to swerve from ihcir path. He 
very finely explains how Sri Desika has used the Chathurvida 
Upayamsviz., Sama, Dhana, Bhcdha and Danda (sjuiruD- 
^iresr. Qu^, ^esari^ih) to achieve his object. This idea is * 
excellant one unnoticed in other commentaries. The Com 
mentator’s sincerity and frankness can be seen from nas 
where he plainly says, he is not able to know the exact 
of Sri Desika enshrined in some slokas. * 


Sri Desika's prayer to the Lord in sloka 57 to re 
special Kataaksha of Sri Lakshmi by extending protect! * 
him is very aptly explained in the commentary by *ayiop\^^ 
even though Sri Lakshmi’s full Kataakiha for Perum 1 
always there,—for, without that He cannot be a supre 
God, this Kataaksha is a special, unique, and a fresh 006**^*^ 
be obtained only rarely, because very few are blessed to 
the prapatthi performed and Moksha attained. ® 


Sri D. R. is doing a very useful service lo the Sri V • 
naviie community by writing commentaries on 
Grantbas. He has already written commentaries on a **• 
portion of Desika stotras, and the Srivaisbnavite com 
is bound by duty and gratefulness to pray to Deepaprak^'^*^^ 
to shower His blessings on him, and give him energy. ^ 
life and enthusiasm to write commentaries on the rem ‘ 
stotras of Sri Desika, and thus enlighten the world 
Gnana and gladden it by Bbakti. 


I heartily thank Sri D. Ramaswamy Ayyang®r 
making me immerse myself in his Anubhava-Sagara of Sar 
gati Deepika and for giving me an opportunity to expre*”^' 
‘Thivalai’ (0gij8so) a small bit of the my enjoyment in j,^ 

form of this foreword. 


Vishnu Kancbi, 1 Brahmadesam Thoonpui 

9_12—1973 f NARASIMHACHARI 





PREFACE 

Prof. S. $. RAGHAVACHAR 

[Retd. Head of the Department of Philosophy, Mysore Uoiversity] 

Sri D. Ramaswami Iyengar hai done me the honour of 
asking me to write a preface to his great publication. I am 
aware of my limitations but the opportunity to pay my 
homage to the priceless composition of the Acharya is an 
irresistible temptation. 

A general idea of the stotra literature in the Visistadvaita 
tradition may help us to approach this particular stotra in 
the proper perspective. Beginning from the great Vamuna- 
ebarya, the tradition developing through Ramanuja. Kura- 
nalha, Parasara Bhatta and reaching its widest dimensions 
in Sri Desikaj exhibits some marked characteristics. Though 
over-flowing with Bhakti of the intensest type, the devotional 
compositions furnish a brilliant statement of the philosophical 
position of the school in its three aspects of Tattwa, Hita 
and Purusbartha, contain an ecstatic delienation of the 
beauty of the Deity, and end with an exemplary and moving 
personal prayer of the poet. Most of the Stotras are 
addressed to Deities of particular holy places like Sri Ranjam 
Tirumalai, Kancbi, and they pay special tributes to the parti¬ 
cular manifestations of the Lord. There is an orderly 
presentation of the theme culminating in the highest and in- 
tensest personal adoration. 

As the tradition does not regard Bhakti as something 
lower in contrast to Vedantic knowledge, and, in fact looks 
upon It as the climax of Vedanta, in the Stotra literature, in 
general, there is abundant incorporation of the truths of the 
Upaniabads, the Brahmasutras, the Gita and Ramayana. 
The Puranaa like Vishnu purana and Srimad Bhagavatam and 
the Agamas, Pancharathra and Vaikanasa also, enter into 
Stotras. What ia more, the great outpourings of the Alwa:s 
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are Sanskritised in them. In the traditional commentaries 
these elements of the spiritual tradition are distinctly pointed 
out. Thus it can be seen that Stotra literature in the tradi¬ 
tion of Visistadvaita is at once philosophy and personal 
devotional excercise utilising the entire heritage of philosophi¬ 
cal thought and spiritual experience in consummate synthesis- 

AM these characteristics of devotional poetry reach their 
most graceful, spontaneous and majestic embodiment in ihe 
stotras of Sri Vedanta Desika. The poetic possibilities of the 
tradition rise to theirjmaturest realisation in his com positions- 
The Stotra on hand, Saranagati-deepika, is a masterly work 
of devotion in this style. 

There is nothing wanting in it in respect of metaphysics, 
religious insight, prayer and amazing sweetness of language. 
It is addressed to the Deity, Deepa-prakasha, worshipped 
near the place of the Acharya's nativity. The poel brings 
out the tradhional lore concerning the special manifestation 
in a few felicitous stanzas fl-S)- Then he condenses the 
metaphysical doctrine of God in words of utmost sublimity 
(’6-14) The manner of approach to Him, through Karma, 
Jnana and Bhakti is appropriately indicated. The two 
principal pathways, Bhskti and Prapatii arc magnificently 
characterised, in principle and detail (14-24), Thejlatter is 
specially dwelt upon, its elements and kinds are distinguished 
and its focal values are presented in all the required clarity 
and splendour. (25-36)- The ideal of Moksha as conceived 
In this Vedantic tradition is set forth in pregnant and all 
inclusive words (37-40) The poet-mystic takes up prapatti 
as his personal mode of approach to God and lives through 
it, as it were, in the final phase of the hymn (41-57), 
We have a complete and integral vision of the Supreme 
P..ealily and the triumphant march of the human spirit to its 
ultimate attainment, through a decisive rebirth by way of 
total surrender. Though the hymn contains other elements 
of fpiritual thought, its main daiifQ is to work out tba 
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doctrine of Saranagati by way of peraonal adoption and 
performance. Hence the justice of the title Saranagati 
Deepika. 

An adequate appreciation of the Stotra requires in 
addition to aesthetic and mystical sensibilities, a grasp of 
the masterly manner in which the entire Vedantic and 
Srivalshnava heritage is luminously condensed in it and thus 
constituting it a complete utterance of the supreme vision 
and life. 

In this appreciation we are guided most competently by 
Sri. D. Ramaswamy Iyengar. He is the chosen instrument 
of the Lord of Kanchi and the Acharya, Swaml Desikan. 
He brings to his ardent task, vast erudition in the Prabandha 
literature, in the Rahasyas and other works of Swami Desikan 
and elucidates eich verse, nay, each word, with loving care, 
deep fervour and keen discernment and builds up, as it were, 
the imposing structure of the poet's intent before our inner 
vision. To study bis commentary is to go through a thorough 
education in the philosophy of Sri Desika. 

May it be given to us to witness more and more of his 
loving services to his Lord and Acharya. 


S.S. RAGHAVACHAR 



INTRODUCTION! 

[By Sriman O.V. Magesan, M.P.] 

Itwisonthc last Bhogi day (13-1-1974) when Sfi 
Ramaswamy Ayyangar and I were accompanying Lord 
Varadaraja of Kanchi enjoying His (!fiesresr^(g and 
t9sir«5rip(g, during His procession to and from Thiruvadi 
Koil, that Sri D.R. asked me to write an introduction to a 
commentary he had written on one of the works of Sri 
Vedanta Desika. My immediate reaction was to exoress 
my unworthiness for the task, and then I forgot about it 
Not so, Sri D.R. Some time later, he came to my h at 
Chingleput—unfortunately, 1 was away at the time*—ft 
his book for me to go through. Even then. I could * 
up courage. Then he followed it with a letter whidTr ^ ^ 
not refuse. Hence, this presumptuousness on mv * 
pen an Introduction to Sri D.R.’s commentary on 
prakasa Saranagathi Deepika’, for which I am 

*cait qualified. 

I happen to be a cc-devotee with D.R. of r 
raja of Kancheepuram. His infatuation f Varada- 
well-known. In every festival of the i o 
him, standing with bent frame, drinkina deen 
of Hi. i„sa.iabl. beauty aad otatchte 

enjoyment of any festival of Lord Var«H Forme, 

without the presence of D.R i ..c^a incomplete 

also is disappointed if He does ‘i»e Lord 

Hi".- I ... a -Prapaana. “<iBh.k,a b.for. 

Prapaaaa.. are fulaikd in him l b„ « Mid of 

m l .' ’ >’‘'“"1 <0 th. 'ttm , “OW do.' 

..... 





writer, eminent poet, skilled logician, and a profound 
philosopher. Above all, he was a great devotee. He was a 
scholar in Sanskrit Srutis and Tamil Vedas alike. He wrote 
and sang with equal felicity in both Sanskrit and Tamil. 
Nay, he wrote in Prakrit too. His works constitute the 
bedrock of Prapatti Yoga He has streamlined and syste¬ 
matised it in his magnum opus Rahasyatraya Sara. It is 
further illumined in Saranagati Deepika. His other works 
in which he establishes the supremacy of Prapatti as an 
Upaya for attaining moksha vis-a-vis Bhakti Yoga,are Nyasa 
Vimsati, Nikshcparaksba. Nyasa Tilaka and Nyasa Dasaka. 

If one follows the course of Hindu religion over the 
millennia and analyses its growth, one will find how beauti¬ 
fully it has been evolving itself without losing its roots. If 
Vedas are the principal source, the Upanisbads are the end 
product. They arc called Vedanta. If Vedas deal with 
Karma, Vedanta occupies itself with Bhakti and Gnana. 
Later, Bhagavad Gita correlates the three and postulates the 
philosophy of Nishkama Karma. It also contains the 
‘charama sloka’ which holds the seed of Saranagathi or 
Prapatti. Much later, the southern Acharyas came with 
their different interpretations and systems of philosophy. 
Among them, Sri Ramanuja's contribution to Hindu thought 
is bis Visishtadvaitic system of philosophy. 

Sri Vedanta Desika who followed Sri Ramanuja a 
couple of centuries later, gives a complete and comprehensive 
exposition of Visishtadvaitic thought and tradition id his 
Rahasyatrayasara. It deals with the doctrines of Ramanuja's 
system of philosophy and of the religious and spiritual 
tradition,—sampradaya connected with him. In the very 
first Mangala Sloka of Saranagati Deepika also, Sri Desika 
starts with this and calls the tradition of Ramanuja,-^ 
**Yatheeswara Mahaanasa Sampradayam’’ i.e. the tradition 
flowing out of the kitchen of Sri Ramanuja. He makes It 
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clear that this Sampradayam is ths ' subject matter of his 
work ‘Saranagathi Deepika’ couched in the shape of a hymn 
to the Lord of Sri, and dedicated to the great ones steeped 
in the doctrine of Prapatti. And the Slokas that follow are 
true to this description. 


Let us see what it is in a nutshell. There are two ways or 
Upayas by which the self can get rid of past karma and 
attain moksha. One is Bhakli which is difficult to practise 
\ and too long drawn-out. The other is prapatti which is 
absolute surrender to the Lord in the knowledge that He 
takes care of your salvation. While in the former case the 
\ means and the end—Upaya and Upeya—are diffgrejj^ in the 
latter case, they are identical. God who is Upeya. becomes 
also the Upaya As such, Prapatti is prescribed for, and 
be adopted by, all irrespective of one's status'in life and a ^ 
■ It is universal. It may be truly said that the central puron*' 
of Sri Desika’s life is the propagation of Prapatti. That 
I his avatara rahasyam. 


I would like to utter a warning here. 4 ny 

scrutiny may seem to suggest that the various 

thought that go by the name of Hinduism are co^? of 
to one another and even self-contradictory, p""^^lictory 
They are only refinements developed in from it. 
thousands of years and meant to complem** ^ bourse of 
ment one another. It is remarkable that ®Upnie 

system or exponent of a philosophy—and th °° of ' 

I of teachers in Hinduism-has ever claims ^ • Iona n„! 

or orginamy for what he say,, but, „„ ,b^ '«'wive 
I his teaching to the eternal source Surrh • hand ‘ 

aod etreogth of oo, .oeieot So! I* '»ri“ty h ““ 
proponeot of prap.„i 3"- !!,i Desip'*"'' 

..eeuerhelltag flowers i„ ,he gardeHr a””' «>!“' 


luism. 


most 



Lest It should be thought that Prapatti is a short cut to 
Purushartha, which is eternal service,—Kainkaryam to the 
Lord and His Consort, Desika warns in sloka 55 that even 
for doing Prapatti His Mercy should will it and also confer 
the fruit thereof. 

Man revels in his senses. This is true of the general run 
of mankind. There are also a fortunate few who can be 
said to revel in self. There is no doubt that the second 
state is far superior to the first state. But, Sri Desika 
proclaims there is a third state which is much superior even 
to the second state and that is to *revel in Thee' and prays for 
the conferment of this state on him in sloka 56. 

Though Sri Desika appears to plead for himself, in 
actual fact, he is pleading all the while on behalf of people 
like us. Sloka 49. which D.R. says is beyond him in his 
modesty, is enough authority for us to cite and obtain Grace 
from the Lord. How and why? Because, Sri Desika has 
already done Prapatti for the benefit not only of his 
compatriots but generations yet unborn that will follow him. 
It is our shec'-anchor and magna carta* 

I notice a peculiar feature in this stotra—song ofiering 
—to Lord Deepaprakasa and His Consort, Marakatavalll 
Thayar. Sri Desika displays a certain familiarity and 
intimacy and claim which are not to Me found even with 
reference to his own Lord, Lord Varadaraja. He seems to take 
liberties with Lord Deepaprakasa. He almost teases Him. 
Naughty, indeed I Is it due to the fact that both of them hail 
from the same place! 

In short, Saranagathi Deepika is a string of sparkling 
gems whose many facets can be enjoyed over and over again. 
Sri D R. with his vast knowledge of Vaishnavite lore, 
Sanskrit and Tamil, is fully equipped to enlighten us on this 
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work of Sri Desika. He has commeoted on other works of 
Sri Desik I before. His commentaries, because they ar* 
English, bring Sri Desika nearer to a class of readers, who 
may not otherwise have an opportunity of knowing 
understanding him. This is a unique service that Sri 
is rendering to the asthika community. May Lord Varada- 
raja bless him and enable him to continue to render such 
service in future also. 

In fine, I would like to thank Sri D R. for affording 
an opportunity to pay obeisance to the sacred feet of Sn 
Vedanta Desika in this manner. 

3, Sunehri Bagh Road, 

New Delhi. 

2-3-1974. 


O.V. ALA.GESAN 
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SARANAGATI DEEPIKA 
of 

VEDANTA DESIKA 


(Saji&i<aBi_^T^Tiruj: dia9^rl^A<£l«Odi<lV[f | 
Gaj^r^^T(9=TfujfiutGujT Gio sro^ir 

II 


INTRODUCTORY 

This is a Stotra or hymn of Vedanta Desika in praise of 
Lord Deepaprakasa presiding over the sacred shrine cele¬ 
brated by the Alwars as in Kancheepurami 

Desika’s birthplace (Avatarasthala) is known as Tooppul. and 
that is adjacent to Tiruttbanka. Lord Deepaprakasa enjoyed 
by the Alwars as eSerrdQsirafl is thus the Emberuman 
adorning Desika’s Avatarasthala, and the gratitude, love, 
fondness and devotion that Swamy Desika entertained to¬ 
wards this Lord are all amply in evidence in this Stotra. 

Lord Varadaraja whose shrine is situate about a mile to 
the East of Lord Deepaprakasa’s shrine, was of course 
Desika’s personal God who was everything to him. Next 
only to the infatuation for Him, Desika’s regard, reverence, 
love and fervour towards Deepaprakasa are of a very high 
order. 

This Stotra consists of 59 slokas. (A 60th sloka found in 
some editions has not been accepted by commentators as/* 
authentic.) The name “Saranagati Deepika” has been given to( 
the Stotra by Desika himself. It means the Light (lamp; of 
Saranagati or Surrender. This is one of several treatises on 
the Doctrine of Surrender (Prapatihi) to enunciate and 
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establish which Desika came into the world. He Is 
known as Prapadana-kalaa-janma-jaladhih in Sanskrit, an 
^0<7u uirs^entu^ ^/s eh (3 suit sir in Tamil. Nyasa 

Daiakam, Nyasa Vimsati and Nyasa Tilakam are the other 
Stotras of Desika on the same subject. Each of these stresses 
particular aspects pertaining to that doctrine. In this Sarana- 
gati Deepika wc find Desika re*8tating in the form of Sanskrit 
slokas the doctrine of Prapathi elaborately dealt with in what 
is Desika’s magnum opus Srimad Rahasyatraya Sara. Tbi9 
Stotra may well be said to be an epitome in verse of Rahasya* 
traya Sara. As usual, poetic excellence, philosophic sublimity 
and devotional fervour contained in this Stotra vie with one 
another in capturing our artistic taste, intellectual quest and 
fervent devotion. 


Sloka~\. 


Li^inruG^: 

1£ ^ fiU T lU 61V) lil QJ SiB ^ m l!l UJ g2 gUD ^ sfc fiU U IT 6U l2) 

UT^ujuD aj^(A7 6iJji£^T^6r06roii)ij{f^rr(ijij) n 


( 1 ) 


Let the great ones devoted to the doctrine of prapadana 
look here at this treatise on the highly praiseworthy tradition 

(Sampradayam) of(.h« tmacawd from) ihe Kitchen of the 

King of Yalta (Ramanuja), which tstiot divested of its nature 
despite Its being nDirolcd wiih „ a • 

cooked a. (d,eased in the tarb ofwt.. I’ c” 

Consort of P.dma (Lakshtni) ^ 




Note how it 
Lakshmif 
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Padmaapati is Sriman Narayana. Sri aod Narayi 
set her form the ultimate truth—Paratattva. ‘Mat’f**^) 
the compound word Srima (d) n-Narayana denotes thenitya 
sambandham or eternal association of Sri and Narayana. 
j Nityaanapaayam dwandvam {sloka 5 of Sri Stuti ) a Couple 
never apart from each other. The Tamil word ‘^(i^wireb' 
used by the Alwars pointedly brings out the equality in all 
respects between Tiru and Maal, much more unambiguously 
than the Sanskrit words vvifliu: u^, [^iDiiBiririrtuasT, and 
Padmaapati. As we shall sec later, [Desika stresses and 
emphasises the aprtbak-siddha (inseparable) nature of the 
union. 



This Stotra is conceived and sung as a hymn in praise of 
that Divya Dampati, Divine Couple, while it is really a dis¬ 
sertation on u-i^vvajirui^rrmao eroiiuir^rriuii. Sampradayam 
IS traditional doctrine. As this tradition originated from the 
Mahaanasam (Kitchen) of Yatiraja, it is referred to as Yatec- 
swara Mabanasa Sampradayam. Readers may remember how 
when an attempt to mix poison with food prepared for 
Ramanuja came to light, Ramanuja's Acharya laid a 
command on Ramanuja not to take food prepared by 
anyone but bis chief disciple Pranatartihara, better known as 
Kidambi Achchan (SuiriiLS j/reir.) So this great disciple 
came to be associated with Ramanuja’s kitchen. As be was the 
repository of the Rahasya Samprada>am of Acharya 

Ramanuja, it has come to be knoun as wftcoirism 
sKiiuir fiirMJth, Desika refers proudly to this Sampradayam by 
this name in several places in bis works. In the Nigamana- 
dhikara of Srimad Rahasyatraya Sara he sings lu^irirgg 
UifiiDiriBao uifiiLeir uifleuir^ 6uirerS^iriitSlufi...ao-«fiiru>.r>imk. 
this nectar fragrant with the overflowing smell of Yatirsja’s 
kitchen.) In the first verse of Paramapada Sopanam (Tamil 
Prabandham) Desika refers to sr^sMfr®^ unoi-uumaf) 
wfBsrib triimsk aiirir^eofliLfeir wmeHiuQ flhe 
fragrance emanating from Yatiraja’s kitchen^ imbue, and is 
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fl|||||||ided in, our words-) In sloka 9 of Nyasa Tilaka,De8i^* 
acknowledges as one of the great benefits he has 
been blessed with by Lord Ranganatha, his getting as hi* 
Acharya (preceptor ) the great-grandson of that“Maahaanasiko 
Mahaan” of Yatipali. And here it is lu^uvoiiriDfiiDS't^^ 
aoihuir^iriuii. (Everywhere Ramanuja is referred to 
Yatiiaja, Yateeswara, Yatipati, etc. They all have the sain® 
meaning. Desika is very fond of referring to that gr®*^ 
‘Acharya by this name as we can see from Yatiraja Saptati- 
Wery rarely docs Desika use the name Ramanuja, which hy 
pe way, had fascinated Tiruvarangatthamudanaar, the 
jtuthor of Ramanuja Nootrandadi. 

Sri Bhashyakara’s prefatory sloka to his Sri Bhashy® 

referred to utrinrirDiTiu 6v<?6n)6n}'”^iru>.Ouciruiir; i3um0 

‘Let the men of the world daily drink the nectar 
of the words of the son of Parasara (Vyasa)’. In the 
Rahasyatraya Sara sloka quoted above it was also 
iSufi (drink the nectar). In the Tamil verse It was fragrance 
insssriL to be enjoyed by the nose. Here however it is mpm/rm-j. 
utroiuisi. Let the great ones see. uvviuiEgi = u/nfd<ssL.QU) 
Andal’s a/rawr (see) may be thought of here. qsfr^U) 
LSesrairemr: ^ (Sarifi airemr; (SitSeSssrdjaeir 

«,.sfil65r airawT; airsror in all these meaning 'hear and note * So 
too let Mahaantah hear this Stotra and take note of it. For. 
here the ao ld u f firiuih has been given the aarb of 

« Vip.ch,ani..„„=‘;„k,d 

e .) mad. la the form of. The Mah.,M„ Id,, fe kept 


Deva.ioUuCtorrth™”'''* Bhaah,. to *. 

Desika <BBetilliMh SumaMlah-Quorieir' 

day. only to some ““P"' 

those great ones who 

devoted to the Oom *.oorably disposed towards, 

•"«Kdto, th.doetrt.eof Pr.p.d.m,„p,.p,thl. PeriW 
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has elsewhero referred to them as <y/r/r 

mjtQa^eirgDjD Qsir^enirfiirlr’*. 

It is for their enjoyment and edification that Desika 
begins to sing this stotra. Tnferentially we can understand 
that this stotra is not intended to educate or correct persons 
who are averse or allergic to the doctrine of Prapatthi, 
though they may pay lip sympathy to it. The stotra has been 
conceived and sung only for the benefit of ^erou>^ 
etoiiuir^iraj iSe^uIrsdr. 

The third quarter of the sloka is couched in an apolo¬ 
getic tone. I am going to talk about a Maanyam Samprada- 
yam—a great and honoured tradition. I know my unworthiness 
for the task; nevertheless I go ahead because I know for 
certain that it will not lose its Himalayan grandeur by being 
mingled with my words. (1) 


Sloka. 2. 

jfil^iLiui (/bifujir susrc'^ujT <f ^(Sst^suiuLDTSonrui 

aSlurfi j 
Gaj<ssu,^(nvigaiJ 

^iji!ij<sTt/n eoa^su^iDjBoSl^iuih || ( 2 ) 

That peerless Deity fwithout a second) ever attended 
and waited upon by Laksbmi-devi and Bboomi-devij who 
is laden (full) with innate (cause-less) and enormous Daya 
(Grace), who is knowable (only) by Vedanta, shines here 
near the river Vegavati with the name Deepa-Prakasa. 


This sloka describes the Padmaapatl of the first sloka by 
referring to His Paratva (transcendental glory) and Saulabhya 
(easy accessibility) and also trlls us where we can find 
Hina and under what namCr 



g Saranagati Deepika 

•IDeity. 

This is an adviiccyam Daivatam—a non-parci 
without a second. 9^^(r(rLflaair®iriLSI&oaJ(r“-* /Qeiies>^^ 

Vedyam-knowable only by and 'brough VedaniaM ^^0 
(Stai^iu) The words of the sloka remind us ot tnc . 

declaration in th# Bhagavat Gita Goiod^; <3^ 

Q/n( dID 61i 


ODfT 




ibc 


viim 

The opening words of the sloka descriDC ri 
language employed by the second anuvaka of Putus i(Stf 
60«^i£; <y u^/60aJsir-Ji/®^f^^ lili* 


tarn 


tint®* 

sides 


ah® 


uirir(/oGoi’» Always—(/fi^iuib) day lime or night 
wives (Bhoodevi) and Lakshmi ate on His WO **’^^yalh 
wait on Him. This is another feature of His " 
(transcendental glory). In fact is h 

lakshanam, sine qua non of the Supreme Being- 


vvi 


ith 


St' 


\ 


As a consequence of the unceasing association ^ffCJ 
(Lakshmi) and Vasudha (Bhoomi) He is 

uir^iuiru/fi^ii. His Day a is inherent in Him and is 

depend on any cause or adventitious circumstance- 

there always, unconditioned, unlimited and illimita^'®' 
is because Lakshmi is always by Hiu gUle. 

eve^' 

‘"t, 

lUllng. This Is because of UUoonu D^yi vvbO ' ,.*11^ 

01 loibearance. s jacjUTuirgaiirfliir/b/rii) y/ 

tbeLoTiS' sloka pjJ ^ 

(uifl^5ib) of /fl/rwiuit g? 


'Wi worW^aSi (®5a(D 


id 
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Sioka-3 

I 

He is here with the name Deepa-prakasa. This is only a 
Sanskrit of ‘'eBardQsire^" the name given to this Lord by 
Tirumangai Alwar in the Nth verse of Thfruneduntandagam. 
The Sthala is named in the same verse, 

fimrsir meaning a cool grove. Nammalwar has referred to 
this shrine as Q^eafleirih (S>firSso in verse 26 of his 

Tiruviruttbam. 

There appears to be a reading in place of 

^^eB^iuw. Our esi^eu^th will be the meaning then, the 
God adorning Desika’s birthplace and regarded by Desika as 
our God—probably the Kuladeivam of bis ancestors. (2) 


Shka-S. 

^ifdssih iqfiUTijiuTui | 

fijU^geiJUJii) sfu^suLnfuJiii^: (/ns'G^^ds^sut/uitJU 

6A)6^T^iii uajjB^iiidlsusi^iij^ || (3j 

Thou alone art the lamp of this world; Thy Consort 
(Lakshmi) is the lustre ( of that lamp). By the two of you 
alone this long (origiolcjj aild endless) darlcness Gfln be 

Is very desirous of prii§iDg 
Tliee who art ih to bi praised, who art extremely (superla¬ 
tively j fond of being praised, atid who afi woii OYCr by 11)9 

Itttonnce uf llie word sarana uviiear, signifylogthat Thou art 
sought after as refuge. 


The connotation of the name of the Lord, Deepa- 
Prakasa. is given here. The Lord is (he Lamp and His Lady 
fConsoit'Lakshmij the lustre i«i~ir') of that lamp. Together 
the Two of them drive out the darkness of ignorance which 
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bu b«M there foi a long time. Ignoiaat* can be ottef 

inability to know anything, ot nnderaunding in a wrong 

way J*©(gi'r65rii, j^miu^ir^^nssru^ and eBulF^ ffi®(r« 5 ru). 
AlUhesc three kinds of ignorance of the world (darkness^ 
are dispelled by this lustrous lamp. 


It if not difficult to see the suggestion intended by the 
description of the Lord as the Lamp and of Lakshmi a* 
lustre. Mere Narayana is like an unlighted 
6 fl«tr«@. In association with Lakshmi, Narayana is a lustrous 
lamp (^erfl/SesT effistrio) and hence is a light in its full 
sense. And so, He is @ 0 U)(r*b. Only a Vedanta Desika can 
boldly sing thus. The sflerri® can be a eflerra® only if it fur* 
itishes ederri< 95 acknowledge of objects). The idea is not neW> 
for we find Valmiki making Rama say about Sita ^iBiiojirfiof 
iDiuir oSfiT urrefuaGjreusrL/ru/r lUfiir; he makes Sita express 
the same sentiment in the words ^isiiujir 
y ijir«fo.*(Sir605r uiruir lu^ir. The Lord if we can conceive of 
\ Him apart from Lakshmi will be a Sun without its brightness* 
iHe becomes a ujuireuiriB only because of Lakshmi 
• G^euujir. Therefore it is that this Lord is known as 6 flor<s* 
Qaircrf? 6 ni)Qu 0 U)/r«sr. This idea is made more explicit in tb® 
next sloka. 

1 am eager to praise such a Lord. I know my incoih' 

petence and yet have begun to praise Him emboldened W 
three traits of His. 


The first is that He is Stavyah (cfo^EcuiLf;) fit to be pi*l^ 
Sid. Stavyah (sfo^sa/aj..; Is one of the names of the Lord i** 
the Sahasranamam (684), It means one who is praised 
one and all. One who deserves to be praised. Whatev*^ 
greatness and glory are attributed to Him by those wh^ 

nw ®P'. as per Parasaf** 

Bhattar’s interpetation. 
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Secondly, He Is a ao^oiulSfiu: fond of being praised. 
Bhishma sang in the Sabasranama that the Lord is a 
^^ojuifjiu: (685) Parasara Bbattar^t elucidation of this 
name is to the effect that anyone praising the Lord in any 
language and in whatever manner he may chooae, will have 
, his praises appreciated by the Lord who will not even look 
I into their grammar or diction or their appropriateness or 
I otherwise. His love of, or desire for, praise is that much. 
This quality of God naturally emboldens a devotee to praise 
Him, though he has no capacity to praise. Did not the 
Lord touch the cheek of child Dhruva with His conch just to 
enable that child to praise, so that He can enjoy that praisef 
Therefore Desika says .sytSo//r(g<y^ Sgisgi 

(Stra/L: This being keenly desires to praise you. 

same meaning. 

The third and last is that the Lord is wir(S(^s^emruiU: 
One conquered by the utterance of the word uvireasrih (Yon 
are my refuge. I seek refuge in you.) This is another trait in 
the Lord calculated to induce one to praise the Lord. For, 
the moment we declare that we have sought His protection. 
He will thereafter see no fault in our praise, either in sound 
or sentiment. 

Sloka 7 of Devanayaka Panchasat may profitably be 
referred to here. Ihere also the names sro^suuj; eio^evuifliu: 
and also efoQ^ir^ir from the Sahasranamam are incorporated 
and the Lord is requested to ste that those names are not 
tarnished. “Vouchsafe to us suitable words.” 

Here also the sloka is conceived as an ^aaaiiuL.ii<xu> or 
giving expression to one’s unworlhincss for a task, the task 
of singing His praises here. (3) 

Sloka-4: 

li^itTijT^UdS^T ^cuirui 

(Sfiud&irfitviifl^5)SlpDj(g9 *sot/ui'Lijfl«jfeiiJir | 

^LisroinirajUTsiwib 

2 
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When the Daughter of the Ocean of Milk (desirous of) 
sporting in the waters of the River Vegavati, emerged from 
the Lotus tank and embraced Thee, from then onwards people 
say that Thy natural emerald-like Tlrumeni shines with the 
lustre- like that of a Decpa (light). 


Theexpression ^udo^euGiDOi ggsfirii) ^uSl^ir (i^^eh)(S^ 
used in the previous sloka is' explained here. When Lakshtni 
embraces the Lord’sjnKatak^(emerald-like) Tirumeni, Her 
lustre which is that of molten gold 
Invests the Lord’s Tirumeni with a glow like that of Deepa 
(light). Thus the ruchi or lustre is due to Lakshmi. 

The Sthalapurana relating to this shrine, it appears, refers 
to Lakshmi emerging out of a tank within the temple (to the 
north of the main shrine) going by the name of Padmaakara 
(eod^ifsrairen)), and getting wedded to the Lord. When once 
upon a time Lakshmi came out of Ksheerabdhi (Milk ocean- 
urpsi-eh) it was said of Her ut/uiu^irib aoiraiQ^euirmTii 
luiuetr aia^Joeio^eoii) §m(oir: Similarly on emerging from the 
Padmaakara She wedded the Lord by embracing Him. 

That accounts for the glow of Gold which makes the 
Lord’s Tirumeni a Qu/rehStaesf?. The Upanishad describes 
Him as Gold to His finger-tips (nails) ^utressrsir^ aoirev 
67’6u«n)-»6u/r«!»r; How does it come about that the Emerald 
like Tirumeni (Body) of the Lord shines with a golden hue? 
The answer to this question was first furnished by Peyalwar, 
a Seer in the true sense of that term because he saw and says 
he saw. ^(§i<sekr(Si_^ QuirmQmaifl aemQuesr. I saw Tbiru 
first; then I saw a gold-coloured Body. Ultimately he tells us 
that he saw them all in His Ocean-hued one—ersir 
oiemowsn- utA. Vedanta Desika in this sloka refers to 

6,u:witb 

body whore natural colour ia that of the ,reen emerald. By 
Lakthmia embrace a golden slow lights up that emerald. 
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Peyalwar in a later verse of his Third Tiruvandadi refers to 
how Lakshmi lights up the Lord like lightning lighting up 
the clouds. Quiredts^^eikrL. sirirsuireisfl^ i£lesr(Ssisr QuirA 
^^iresr^ LD6<3m^ ^0 wiriruesr, 

Tirumangai Alwar in verse 14 of Tiruneduntbandagam 
has sung oBerraQaire^eiaiu tc/r^cS^oD^ as being in ^0^ 
^aara/r. This sloka embodies both those appellations 
euLf- and ^uanJiDireuuiremu), 

The name of the Thayar in this shrine is Maratakavalli. 
Some have interpreted Alwar’s as a reference to 

Thayar. So too about Tirupputkuzhhi, Alwar sang in Peria 
Thirumadal inirLfL.(sifi Qiuih(3uir(SirjbsDp. The 
name of the Thayar in that shrine is also Maratakavalli. 
<^§UD-«: So they say. Who? Those who are in the know of 
things, having studied the Upaoishadic references like 
teoQ^rriu^w^ujeio^ eS^u^^Qeostr etc., and Prabandha 
verses like those cited above. (4) 

Sloka. 5. 

sfcSUTlfl^ SlljrSlC’LldBlh l/UirUtfUDTlflLllisiVTlb 
U}T^]ffUJj|'lhUJUljB<£li> Ul£99flLII&liA^0(/i7UJll) j 

Qatoirfi^Gsr i^ir^iSliiuOwruinh 

sod^ifnvj: snJ/ra^gJTi/biriiJuiifiiasdsih (S^ || 

My Lord and Liegel Lakshmi-saras (Padmakara tank) 
deep and lovely, capable of banishing men’s fatigue and ex¬ 
haustion (when they bathe therein), beautiful because of the 
sweet taste (of its waters,) completely faultless (pure), charm 
-ing to look at like a broken bit of an emerald, and the 
resort for lotus. 

(another meaning; 

Thy Tirumeni of unfathomable loveliness, capable of 
dispelling the distress and grief of men (who resort to Thee as 
Tefu|e)) sweet and eajoyabla* hweft of all evfl.'chamiog ttj 
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look at tike a broken bit of an emerald, and the seat of 
I aVihml, gets gloriously reflected in the centre of the River 
Vegavati, and lends lustre thereto. 


The Lord’s Blue-sapphirc-Uke Tirumeni as embraced by 
golden-hued Lakihml was enjoyed in the previous sVaka. In 
this Sloka that same Tirumeni la enjoyed as a Lotus tank 
aoiraSgiirvvB-iu named 60<3i^i£efoirao (Padmakara). It was 
Nammalwar that first started comparing the Lord with a 
Lotus tank) jsirinsroir iSeh (uiiriui ^0' 

euiriuQuiirLfi 8-5-1J The Alwar beckons to the Lord to 
come to him like a fragrant lotus tank with pure and red 
lotus flowers in the form of eyes, hands and legs, with a 
bud in the shape of the coral-lipped mouth, and whole body 
like the lotus leaf,-green. Tirumangai Alwar refers to bathing 
in a Quit patjLoemiraaiULo in Tiruneduntandagam-Verse 19 • 

The famous Mukundamala sloka beginning with the words 
aff&irassr sroGir/rGg? enjoys in detail the several features of 
this Hari-saras. This way of enjoying the Lord’s Tirumeni 
has appealed to Swamy Desika also so much that he has 
song about it in three different ways in three different stotraS 
of his. In Devanayaka Parchasat sloka 9, he refers to his 
mind having taken a plunge into that deep pure and sweet 
tank (Lord Devanatha) like a person entering intp a cool 
tank during summer, aib/r l/ awrajic^(rth tcie uenifiii 
aiPfflJiGin pL.iT'XiBaj 9fiu>^uire0e)jLi-.ir. In Daya Sataka,* 
sloka-43, again, Desika enjoys how Srinivasa is Daya Devi’s 
Deerghlka—a long pool, a swimming pool for Daya Devi. 
Here in this stotra he again revels in the same idea employing 
slesha describing by the same words Lakshmi Saras as also 
Lord Deepaprakasa’s Tirumeni. The one reflects the other 
and Desika enjoys that uir^iSliiu (Sa^Tenu. Which is the 
iSIthuih (object) and which the uir^ iSihuih (reflection) we 
have to find out for ourselves. Added to this, both probably 
get reflected in the waters of Vegavathi for it is there that tha 
(|.yirroij or lastte is spread, Slaepltheti are used in thU 



Sloka-5 


13 


sloka each of which describes the Lotus Tank as well as the 
Lord’s Tirumeni. 

(1) Gabheera Subhagam—Deep and beautiful. The 
Tank is beautiful because of its depth. The Lord’s Tirumcni 
is deeply beautiful i.e., defies analysis or description. 

{2) Sr amahaari-punisaani dispelijag the fatigue o f 
men. The tank removes the weariness of people who take a 
dip Into it. So too the Lord’s Tirumeni wipes out all grief, 
worry and distress of men who plunge into its beauty—/g/r'r® 
as per Gbda’s Upanishad, Tiruppavai. Vide also 

^ 9 ^ 

(3) Maadhurya-ratnyanijcharming and lovely 
because of its sweetness. Water itself is known as rasa because 
rasa is the essential nature of water, even as Gandha (smell) 
is of the earth. The Tirumeni of the Lord who is a au/f su 
^ihfi^eioiraiirem :■ is naturally noted for its charming sweet¬ 
ness. 


(4) Anagham—flawless. ^■xtr^iDiBunh uir^ 

aiirgg iBinjiriLtu. Ramayana tells us that the first and foremost 

virtue of a reservoir of water is absence of dirt, and ug-aoiiis 
aoeSeoii or pellucid water. The Lord»s Tirumeni is 
renowned not only for its being totally free from all doshas 
(faults) but also for its capacity to banish 

the sins of those who set their eyes on it. 


(5) Manibhangadrisyam^lovely to look at like a 

fbrokent oiecc of emerald. The Lord is noted for His 
^ ° 2 ^ Seo colour. The exterior of an 

SMD so 60 /r u ^ colour can 

emerald is of course blue bu 
bo seen to be quite intense a 
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( 6 ) SatasijaasTayam—the resort for lotuses. Of course, 
a lotus tank is that. Even more is the Lord’s Tirumcni. r o 
as the Alwars are nsver tired of singing, aaRsr®;ti> 

tfiflCoGu) ssis^^eodfiih u^ssuremerrm^ uir^apih ii>jbjD6S>eii(SuJ^ 
aassr^ii Q&is^irinemir, em^xiL/weBoi, ^ip.(Siuir 
Nammalwar. ems sverorstiartb ^frmenir aiiriu siDGOih Suits}/ 
maaresefl&ssnLiiii ^jireSis^w ^if.iqiD. \SfB —Tirumangal Aiwa*- 
His Tirumeni is full of lotuses. In one place Namnaalwat 
refers to aoifiiressfla* ujSsoGifisb wasifl <sirC 9 * 

such a plethora of lotuses (Desika translate! this sentimcut 
into Sanskrit as qessn-ifs su/s^® in Raghuveeragadyain)* 

Sarasija is a name of Laksbmi. The Tank with its lotut** 
is Lakshmi’s place sfo^irsib luefoiuir; aotraSgjoiiBtb So ala® 
suas^sfosfo^soib Hence the Tirumeni isemirerSIggH'^ 
irojib He is .s/asoSsbGsosisflsinpiL/QiDcir^ ^eoirSuiOi uj/wsD'* 
tLjeiap iDiriTueir. Who but He can be a aufrsnSIgjirt/biriuib'? The 
place occupied by the epithet aruirsnSgjiri/biriuii betwecu 
cod^iBstoiTofo on the one side and the Lord’s jf/waad) 5 ^ 
on the other, must be specially enjoyed. 

Sarasijaasrayam is the crowning epithet. 

Sloka-6. 

4 

.SjjoSliroiu ^Tjiua@ sS(^suiii(yts^aj 

G(A)a$ vv'fl>UiU^!rG(A3Si^|5^f \ 

^^lUT^soaa^swrs&iOT: M®Gs^,(r^fl^uiii ^suTih 
j3Tjiir^ Giut 11 

Entering into the world. Thou dost support It. Thou art 
the one who commands it. Thou art ha master (scshi) and the 
Consort of Lakshmi. Thou hast everything and everyone 
(else) as Thy body, and art the primordial cause. If by the 
multitude of such distinctive marks of Thine, a person knows 
Thee to be Purusothama. such a person is preised (iu song) 
In th« world as one who knows everything 
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Parabrahman of the Upaoishads is equated and identi¬ 
fied with Srinivasa in the manner indicated by the 

Mangala Slokaof Sri Bbasbya. eS^uQ^ uir ^ 

t^assf) {^SeuirCSsn). Immanence is the first mark (60<3e^ cxssr lb) 
talked of by, Desika in this sloka. Having entered into and 
p rmcated this Viswam—the Jagat of the 1st Mantra of 
Isav;?syopanisbad—He also supports it from outside, 
usuSh <y stviTsuih euiuirutu. Next His iSiuis^Q^^euih or 
Rulcrship is referred to and after that His being the Seshi 
(one for whose benefit and pleasure everything else exists). 
Thus the iSiuii^^ iBiuirthiu, Qtrve^Qime^ 

sambandha between the Prapencha on the one hand and the 
Lord on the other is postulated. That idea naturally leads 
to the next Brahmalakshanam mentioned in the sloka viz,, 
akhilatman. The whole world is His body because He is the 
He is the iSiuii^ir and He is the (Stwe^ even as our 
individual soul is to our body. Finally He is the Jagatkara- 
nam All these indications apart, the Lord’s uvifiiu: u^^oiih 
it is that makes Him a Purushotthama. The truly learned 
ones thus realise Lord Deepaprakasa as Purushotthama by 
means of these several indicia of 
They alone know the only thing that is worth knowing. All 
other knowledge is worthless knowledge. So it is that 
the world reveres and respects and sings the praise of such 
©(Tfiirflaerr. (6) 


Sloka- 1 . 

J (jvutrijvj\LiSii0uv suL|«fh^<u^iuiii 

1 siotsutr ipC^TSfiifl siutai: ( 

sn)t Q sua^ G 6iJ^ ujefo^ ©iAiTSWDT 

O/ Lord.' The entire world is Thy body even as Thy 
Divyamangala Vigraha is. All words have their culmination in 
Thee. Therefore, Thou art Sarvam (eveiythijig),All the Vcdic 
commandment?, are only to secure Thy favour. For all these 
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reasons the true Gnanis say that Thau art above all (everyone 
and everything). 


Several other attributes and characteristics of the 
that show Him to be the Supreme Being without a second 
are set out in this sloka. In a sense, the traits referred to itt 
the previous sloka can be said to be 
wiBiseh- or qualities by and because of which we realise He i* 
the highest Truth. Jagatkaranam (cause of the Universe) has 
been chosen by the Sutrakara as a primary definition of 
Brahman (2od Sutra g^/EiLir^iusroiu oj^:) The immanence 
and transcendence, and Laksbmipatitvam are all of that type* 
unique and definitive. 

The qualitities esjoyed in this sloka are iSfsdSfl 
cflGjs^euiiriBjasfr i. e., attributes of a postulated Supreffl® 
Being. They are (I) eroiraiuvifiHfieuih ( 2 ) enirai twu^ euirO' 
iLi^aiih(^3) emifajueouir^^euih. 

Purushottamattvam was the feature stressed in the 
previous sloka; Sarvadhikatvam is the topic of this sloka* 
These two slokas (6 and 7) postulate the Swaroopam of 
essential nature of the Lord. It is a strange and striking 
feature of this Stotra that Roopam or Tirumeni (Body) of 
the Lord is dealt with in the first instance and Swaroopai® 
follows. Slokas 4 and 5 both dealt with the Vigraba 
(Roopam) as can be seen from the concluding words thereof 
6uqA>(3fi and Gjs respectively. This is a practical 

demonstration of the saying meu^uir^ eh&iiriBQisir 
^ur(S^iufiu>u) eS^; The Roopam is greatly to be preferre*^ 
to Swaroopam This is the first sloka till now without ah 
overt reference to Lakshmi. 

The next sloka deals with gunas. 
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if 


u«tfi]b aJtiuih 

uv^^uva^ G^Si Cs^ @£oiira)t(l<£ii)r^iuiii | 
«t>fsuT^ia;Tii9^ pa5l6iiiiruAjGjDta7 lUfifuifl^ 

gjdBjSati ^suuSI fiiUjB^QssaTai <s:|j 

Lord of the Cool Grove/ Gaananij Balara, Aiswaryam, 
Veeryam, Sakti and Tejas—these six are the foremost qua¬ 
lities. Within those six are implied and involved a multi¬ 
tude of other good qualities Clike Souseelya, Vatsalya etc.,) 
even as the Jagat ( Cosmos) is contained within Thee who 
dost excel all. 


Swaroopa, Roopa, Guna—this order as pointed out above 
has been deliberately departed from, and Roopa is placed 
first and Swaroopa next. Gunas or Qualities follow and 
they are dealt with in this sloka- 

The first and foremost among Gunas for which the Lord 
is famous are the Shadgunas—six qualities known as Gnanam, 
Balam, Aiswaryam, Veeryam, Sakthi and Tejas. The Bhagavat 
Sastra fSri Pancharatra) makes this quite clear though the 
Upanishads do not enumerate these qualities all atone place. 
These six are referred to by Desika in the Tattvatraya 
Chintanaadhikara of Srimad Rahasyathraya Sara thus.- 
mjirgfi &eaisriiiseir uir^<SsuiruiLftifiihi 96 triruS(!}d(^ih. 

There is another set of gunas about [which it is stated 

Qaoetrff^tJ euir^avAiuir^tSBeir QemerreouGiuiruiLf-i^iii 

iS6ir/ra90a0U). They arc numerous and hence this sloka 
refers to them as c^anr , Several of them are 
found enumerated by Sri Bhashyakara in the Choornika of 
Saranagati Gadyam beginning with the words aoatitureS 
araoi^sir^^iu ^t^iriButo. After the shadgunas follow a 
9 
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host of 


guoas beginning with QaoefrSAiu, 


ttOSl OI gUUM uo^iuiuuB - ^ — (^aifiSBT 

wirirfi^oi etc., and winding up with seoiuireur & 


sQmreira wpcorrifeesrai. 

One fine idea contained in the sloka is that the 

qualities-innumerable as they are - arc all contained, i 

plied and involved in the Shadgunas. That is illustrate ^ 
the Cosmos being contained within the Lord during 
9(5 C)u/r( 56 ir qjDUUinf.drwsuuu ^ „ 

mazhwar put it. In the same way, the gunas like Sausee y^ 

lurk in the Shadgunas and are favourable and helpful e 
borations of the same for the delectation and protection o ^ 
devotees. Note the reference to the second set of gunas a 


Students of Ramayana would be aware of how Sag^ 
Valmiki weaves an entirely new set of Shadgunas as adorn 
ing Sri Rama. ^^dGriri/v:, 

ffeoii, fiu)’.. iww; I flruasuiij Guvituiuie^GujG 
LiQ^Ge^ir^ fiiLii ii Those six are the seeds for the Sadguna^-*^ 
gham Desika sings about in this sloka, which Achaiy®' 
Ramanuja had enumerated in his Saranagati Gadya Cboof' 
nika mentioned above. 


Sloka 9. 


^UfTSUUirerul ^iuiut oSt^y,t6uQu)^^ 

oSliAisuii oSl^Tiu ^«iiiTnbi5l ! 

mjsroTiu^jg dpqpaa^ajsfc^suTii 
(50ii ®(5U!riiui)riuTjB«iittjiii ii 




Lord Deepiprakasa! As Thou hast out of Tny 
made (created) this Viswam (cosmos) with Brahma as 
first (among the created beings,) and given (to Brahma) 
Vedas, Thou, who are the first and foremost Acharya in 
^etarchy of Acharyas (Guruparampara), art resorted to 
Mumukshus (those desirous of securing Moksha) as tb^ 
disciples, and they take refuge in Thee. 
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The essential nature of the Supreme Tattvam was en¬ 
joyed in the earlier slokas. He is the God to be attained 
This sloka sets out the Lord’s other aspect - that of redeem* 
ing souls from Samsara. What all He does towards that end 
are stated here. First He projects this world into being at 
the time of creation (at the end of pralaya). For that, He 
creates the four-faced Brahma who in turn creates the 
Prapancha of Chit and Achit. In order to help the Chetanas 
to redeem themselves. He gives them the Vedas, through 
Brahma. It is like giving a lamp to light our way 
through the darkness of Samsara uvuxu^ fiu>: uirsgirisrti 
f^irA)^[ru>(Sium eo^trutr^Qum Daya Sataka-I8. In fact 
from creation, everything is an act attributable only to His 
Mercy or Daya. That is why this‘Sloka begins with the 
Word Dayayaa after the first word which is an address to the 
Lord. 


The Lord’s ; Daya does not permit Him to stop with 
creation and giving the Shastras. He Himself becomes a 
Preceptor on right lines— ajiraot-u iSirir^ir lSI/tid 
O0Gy/rS aim^ —Periyazhwar. of this sloka is 

repeated in the 1st sloka of Yatiraja Saptati —awiSi ^^tuih 


Aspirants to Moksha regard themselves as the Lord’s Sishyas 
“ though not directly but through a hierarchy of Acharyas 
starting from the Lord and ending with one’s own Achtrya— 
in an unbroken succession. And ultimately they become 
His Saranagatas. 


[Readers are requested to enjoy this sloka in the light 
of the mantra of the Svetasvatara. Upanishad (6-18). 
It will also enable them to see how Saranagati Sastra is 
^ponishadic in origin.) (9) 
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Sloka 10. 


doaiTt^jftii SIWSD^SU USU^T SlCSUluGlflSU 
^ULiJ*irtn3 ^^piD ^(aJ^suTi:i^Giu ^(ojtui 

^dJiuirRSiS^^ifi^uTiuii n_UTiuicTfMD ’5 


sAuvstiOi \ 

II 


Dcepaprakasal The entire world (Viswam) bas be 
appropriated by Thee alone by virtue of its memtenan 
protection, and activity etc., being solely for Tby benefit, 
therefore is said here (in this world) that for attaining 
Thou art Thyself a safe and sure Upaya or means wUbo 
any other aid and for no other reason. 


By referring to in the previous slo 

Prapatthi which is the Saadhyopaya was indicated- But 
is only one side of the picture - the other being the L'® 
Himself who is a Siddhopaya. The entire creation is y 
He is responsible for its existence, protection and actio®®' 


He alone derives the entire benefit thereby as Seshee. 


That 


being so, knowing people regard Him as the true and unfa' 
ing saviour - the Saranagati that we perform being only 
pretext or Vyajam, His innate protective Grace being 
the potent Upaya. 


Sloka 11. 

QuT^iuih ^69iir6ug6inQ«^O^ei%'" 

GuTs^^^siiiXiir^ifijfil j^Qak/tiuj i^Cgja^iysoaJ®^ • 

U T (0 T s6 .£ T imA qSI y, ggjl Q u (I-^ ^ l|-llJ 

erQuQjTi%.siJT^ic6n)i£iuT eropi) Qicir^Garo ^suii> ll 

Mukundal By Thy Sankalpa (Will-desire) alone 'Tbo'» 
dost invest non-sentient (inanimate) objects with vario®® 
trails capable of being enjoyed, and sentient beings with th* 
capacity to enjoy. And, along with Lakshml, who Is cqUSJ 
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to Thee ia all respects Thou dost derive pleasure like a Sove_ 
reign Ruler who adorns a doll withjewels and furnishes enjoy 
ment to parrots (reared by him). 


The Upanishads have made a threefold division which 
must first be understood by every upasaka. Bhokta, Bhogyam 
and Prerita. Bhokta is the individual soul, Chetana. Bhog¬ 
yam is achetana inanimate, non-sentient. The first is the 
enjoyer (Bhokta) and the second the enjoyed (Bhogyam). 
But the capacity to enjoy on the part of the soul, and the 
(]uality of being enjoyed seen in matter, are both the result 
of the Lord’s Ichcha (Desire or Will). He invests matter 
with enjoyable qualities. He invests souls with the capacity 
to enjoy. Hence He is referred to as Prerita - the Director. 
From Brahma down to the worm, each soul is allowed to 
enjoy (or suffer) as per His direction. He is not a whimsical 
ruler but confers pleasure or pain on souls according to their 
Karma. That pleasure is derived, or that pain is suffered, 
only through the achetana objects. For the matter of that 
bodies which encase the souls are the chief means for enjoy¬ 
ment of pleasure or pain. Outside objects are another 
category of matter which are instrumental in furnishing 
pleasure or pain. 

The two instances referred to in the slokaare (/) adorn¬ 
ing a doll with jewels and (2) feeding parrots etc. In the 
former the pleasure is entirely the Lord’s and Laksmi’s. 
For the doll is achetana - incapable of bhoga (enjoyment). 
In the latter, the parrot also enjoys good food, milk etc., 
sweet things. In both the cases the real persona who obtain 
enjoyment are the Lord and His Consort Lakshmt. They 
together indulge in the sport or Leela of the world. 
iSdi eSSsrriuinlQ. 

Unless we have a correct idea of the Tattvatrayam God, 
Man and Matter, we cannot progress spiritually. This know¬ 
ledge is quite essential as otherwise we are apt to think that 
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we are the real enjoyers - nay - we may not know that the 
soul is different from matter. The necessity for a clea 
conception of this three fold Taitva has baen stressed by 
Acharyas in several places. Desika has put it very shortly 
pithily in a Kural Venba- 


^esranp^ Qp^asrib 

g|^^<s<xireb 

Hence the sloka emphasises that the Lord and Lakshntt 
alone are responsible for the creation of objects for enjoV 
ment by souls, and for the souls enjoying those objects. 


There appears to be a reading uir^< 3 =ir 6 Slsir‘^'^^ 
eSIde^essr (Su/ra^/rity in place of uir0<y(ro5l<a/r 
Quirs^truS, Reference to Draupati getting cloth and Vibhe®' 
5.hana obtaining the kingdom is not quite apt and wiU rio 
fit in with the Samrat idea, which is the central idea ^ 
sloka. 


Sloka 12. 

^euTih sropiogjih tSlsuxeiuib 

qvGixi^uj injirsrorii ero'’^*!D0^ih ai^ih ^ ^ 

^SfOsrB jfi)j^iijsru'*db£i jaiTin7u> 

^uuiTiSTirD srosiSty^^ (^snrih siSlt/Djb^ II 

Lord Deepaprakasal The Satpuruihas (with true kno^' 
ledge) resort to Thee as mother, father, brother, abod® 
(resting place), refuge (means), friend, and goal- 
enter into (enjoy) Thee who art limitless, eternal an 
faultless bliss and knowledge and also endowed with weaU 
and qualities. 


The several relationships with the Lord 

set out In the first half of the sloka—Mother, father 
brother, and good friend. He is also our Nivasain' 
ptaee where we live in, house or abode. Knowing Him to 
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•11 this and more and also as means and end, the great ones 
take refuge in Him. 

When they do so, they enter into, and enjoy Him toge¬ 
ther with several glorious qualities of His, which are enume¬ 
rated in the second half of the sloka. Ho is Bliss and Know¬ 
ledge 

which are boundless, eternal and fault¬ 
less. They enjoy Him not as mere existence, but as endowed 
with all the several auspicious qualities and absence of all 
evil qualities, and also as s^uiu isiriuadr the overlord 
of this Leela Vibhuti and also of that other Nitya (Eternal) 
Vibhuti beyond created cosmos. They contemplate on Him 
as such ffl0y^u)/r/5 and as &-iuiroip s-tuir neOQpmuiueuesr, 
The gunas include not only atmagunas like gnana, shakti etc., 
but also debagunas inclusive of a most captivating Divya 
bfangala Vigraham. is the first word sS<riB^ is the 

last word— ^ai/rih They enter into Thee—the em/s^g 

Incidentally we get to know who are the aom^: referred to 
in the Upanishads. (12) 


Sloka 13 

6iSI^(/i7UiL|^(l5si^6)i_«ir 
JggovT ^werVT Oiuta: ) 
jSs© aj LI TUj^rei^ ujsfc^ oi ITli 

OT^aitb QSlcip*^j6uJt»>«i Liaj^^iq(/T?iD^ i 

Sage Vyasa and others have said that if, at the time of 
tbe birth of this soul, it is seen by Brahma or Siva, it gets 
•stociated with Rajoguna and Tamoguna as also with Raga 
and Dvesha (desire and hatred); but if it is seen by Thee, 
Satvaguna, which is invariably associated with Moksha, 
comes about. 


Jaayamaana Kataaksbam i. e., the looks a person receives 
•t the time of his or her birth is the topic of this sloka. 
It has been said by Sage Vyasa, in the Mahabharata, that 
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persons who are the recipients of the masic by 

Rodra at the time of birth become Rajasic 

nature whereas one on whom Lord Maohusoo jijougbts 

fall at birth, shines as a Sattvic person. ® folloW- 

are directed towards the attainment of 

ing oft-quoted sloka may be set out hefC' 

* ifl (W/^ ^ 

^irtuiLirmih ^ qq^e^ii luii) Uuv(S<P^ ^ 
aoiTjssfla: sro §i eB^Q^iU: ao f-'OI - 


\ 


-- to 77) 

(Mahabharatamj Sanli Parvam C. 58 si* ' ^^(j® a/ 06 ^^f 

U very well put in sloka 22 of Daya Sal* * , 

<ff(5«®<2^/r; ^iririraatL^ifLb ^ ;Sir»aJir'*® 

fioieaiuat ^iSictri ^uaiirasii) Qf 

Recipients at birth of the Daya-la*!®® glaoces 
Srinivasa secure moksba without any 


Sloka 14. 


stusivsu^ir^s^Q^CSLCfi^,-* ooGiDir ^lUTOS ^ 
6h)GskJ6ai>^6u A ajii^ SB muG^uvioC , 

s(Visui!i9-iri!i^Quj pi^i!i0jbTih 
sfV)6UTUT6fl<SU) j&QU GTO 


Mukunda? Thou art the same unto everyoit® ^ 
Thou art imbued with Daya. In the midst of j^gi 

adverse (unfavourable) Karmas tdeeds) of men, ThoU 0 
pitch upon some pretext (some act or omission) as a - 

able one and hasten the process of those persons 
Thee. This trait of Thine is said (by the great ones) 1° 
Thy innate (natural) friendliness (to all beings.) 


The sloka enshrines a very fine sentiment. It purp®*^ 
to define the Lord's eu'^^js^aiib His friendlio®* 
sTO’piDc®^ is one of the names of the Lord in the Sah** 
ranama (No. 461) It has been interpreted by Par**®*' 



^hattafai the Lord’s impulse to do lastiog good even to 
nose who do not do any good act. 

To do good to a bad man may be a laudable trait. But 
to an Impartial person it will be next to impossible to do good 
to one bad man out of millions of bad men. He will be 
accused of caprice and partiality. The Lord who is a 
(common to one and all). He himself having 
declared moQwT^tb aoirQj(^(Sf6^-« cannot, if He is to 
Pfeserve His impartiality untarnished, extend His protec¬ 
tion to anyone He ehooses unless that one has*deserved that 
Protection to some extent at least. 

Envisaging this difficult situation of the Lord, Desika 
has sung about It in a sloka of Sankalpa Suryodaya where 
he has pictured the Lord as one who has two wives, each 
differing from the other in ideals and ideologies. 

<s6i>^ iXWUlSir eSecirfiOJir 

uifldir^ Q*6iTg/a uiriraiuviu: uitlj: | 

emQpfisQiL eri'^ia^fieO'^Qexsr 
(gmgr<3i^^e8L9iirwirgiuiSuir^m: uir^l is: fi 

( Leela and Daya are the two spouses of the Lord, 
between them there is eternal disagreement and even dissen- 
aioa. Leela insists on the Lord rewarding the righteous and 
punishing the wicked. Daya pleads for the wicked and seeki^ 
^he Lord’s reprieve in their case. The Lord cannot affords 
to displease either of His spouses. So, He watches minutely ^ 
and discovers what to Him appears to be a good act in a 
wicked man. By reference to it He satisfies Leela Devi and '■< 
^aya Devi, and without offending either, extends His pro- 
taction to the poor man. That man never intended to com¬ 
mit any righteous act. He chased a cow round a Temple in 
order to hurt it for having eaten his corn. The Lord makes | 
a note that he made pradakshinam of His shrine and was j 
therefore entitled to be protected. The example is a very 
4 



SataMgHli)eeplk» 

ttUtag on*-Uke the letter mtiked oat to 

leaf of a book by an insect known as gbnna. It o 

tome fortuitous or chance circumstance”. 

The words erou): and ^lu/r©: in the Deepika 
intended to remind us about the respective functions o . 
and Daya in the Sankaipa Suryodaya sloka. 
jfeQu^utuQfiinji£(Sojtsi^WITeserI corresponds to 

Catching hold of such a pretext discovered by 
for our uplift, the Lord hastens to work out our sptt 
welfare. Thatis His cn)'«^ 0 ;S;S 6 uti>. 


Sloka 15. 


{|f 6 inr ch) ^ ^ jb ^ (U jh ^ (ifiaiT ^ SUIT do teir ^ 

(S^^UQ lU^GsiV) ^lUUlT SIO^ 




o tb* 

Mukunda J Thou with lovely looks along with t' 
company of) Daya (Devi) does wake up people like n® ^0 
are capable of walking along, but who have fallen *^^**”sah* 
the Vedic path; and dost make effort to lead us on the 
path, as Thou wouldst in the case of beings who are 
out by old age, or are suckling babes, idiots or blind oo® ' 


The suhrlttvam of the preceding sloka does not P® 
the Lord to keep quiet. It impels Him to rouse us 
stupor we have fallen into, and help us to traverse tb® 
to reach Him, Our lack of knowledge and / or Sakti* ^ f 
ever, equates us to the state of a decrepit old man» 
suckling baby, or an idiot, or a blind man. Even as » 
and considirate person will help each one of the above 
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categories of helpless persons, the Lord comes to our rescue, 
redeems us from age-long sleep and stupor in regard to 
Matters of spirit, and leads us to Himself. 


That is why He is addressed as “Mukunda” in this 
sloka, as well as in slokas' I f and~I4~'ante. Mukunda 
Means one who confers Moksha and also worldly welfare, 
tn sloka 11, conferment of worldly pleasures was referred to. 
^ lA and 15 conferment of Moksha is the topic. 




To those who possess the necessary strength and capa- 
^ty to walk along the long and arduous path of Bhaktiyoga 
the Lord’s help is confined to rouse them into activity, 
sgirig-fi! uftuuj eu/r/r® i6(Suir^fi ) Arise, 
Awake and stop not till the goal is reached. To people like 
ua incapable of pursuing that path owing to want of gnana 
cr sakti or both, He becomes Himself the means or Upaya. 
The next sloka, therefore, refers to both Bhakti and Prapatihi. 
(The reading ira/i^ xirri for en&rS!^irih in the 2nd quarter has 
not been adopted since it ignores Baktiyoganishtas ) fiSj 


Sloka 16. 

sTCiii(/T7jruj ofliSssOiIiiutnirjBih | 

lUlh <3i(^ifiGfi<3S(y>UUT^IU^T ^suodiuui 

uaSlCjST II 10 

Bhagavan! Being induced by Thee to adopt any one 
of the four methods, Bhakti, or Prapatthi, or mere utter¬ 
ance thereof, or close association with one who has adopted 
men of this world get protected by Thee, and at the 
proper point of time, cross this ocean of samsara (birth and 
death). 
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aa. 


It was fieuir<Sao in sloka 14 and lu^den 

in sloka IS. Thathuiry and anxiety on the part of the 
Lord to achieve our release, and the attempts made by Hio^ 
in that direction bear fruit only when He makes us adopt 
one of the upayas laid down by Him to secure release for as> 
They are four in number as per this sloka. That they are of 
equal validity and effectiveness is shown by the wor<l 
eBamuujiiiirmih. 


(IJ Bhaktiyogaj Constant contemplation with unflinch' 
ing incessant devotion till the end of Prarabdha Karma. 

(2) Prapatthi - or surrender — attended by the five angas, 
Anukoolya Sankalpa; Pratbikoolya Varjana, Mahaviswasa, 
Goptiutva Varana and Karpanya anusandhaua. 

(3) or Utterance of the Prapatthi Prayoga 

with samudaya guana imperfect knowledge either by oneself 
or with the aid of an Acharya. 

(A) Bhagavata nishta i. e., getting attached closely to 
one who has adopted any one of the three foregoing methods. 
This category is described as <xarQ6uirtfie>iirir srinQirsiresr 
- inverse 5 of 

The Lord dot, not stop with making ns adopt one of 
th.K methods for our redemption. He aots as the redeemer 

and protector and at the proper time helps us to cross the 
ocean of Samsara. 


jj«/«(3ir-at the proper time 
Karma to the Bhaktiyoganishta, 
to the fidsufiuiruiiis and so on. 


: at the end of Prarabdha 
at the end of this body 
( 16 ; 


Sloka n. 

)«V6iJUT60)8iJ; 

• > ■ - irp |Bnr li* ^ g 

fg^iaiSlrT^uj II 17 
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By Thy faultless births which are of various and varied 
orms, which are true (having no tricks about them), which 
never give up or forsake Thy essential nature, which are 
Untouched by prakriti (Satva, Rajas and Tamasj, which have 
cen assumed purely due to Thy sportive instinct and which ' 
ure calculated to protect Thy own people and destroy (iheirj 
Thou dost establish the ancient Dharmam. 


After having referred to the various steps taken by the 
Lord out of His own mercy to redeem people from Samsara, 
Desika refers in this sloka to the exceptional excellence of 
the Lord's Avataras (Incarnations). 

(1) They are all blemishless. (2J They are of 
multifarious forms. Vide erisiBeirjD (StuiriStLiunriuu tSpii 
fiiriu of Nammalwar (3j They are all true and not 
mere illusions apparitions or hallucinations. (4) They 
never forsake the innate nature of the Lord. (5) They 
arc all made of Suddhasatwa, a material which is aprakrita, 
not partaking of triguna - Satva, rajas and tamas and 
(6) they are all the outcome of the Lord’s sportive instinct 
or desire to indulge in vihara - not the result of compulsion 
of any sort. This is a succinct description of what is kaown 
as Avatara Rahasya touched upon by the Lord in the 
Bhagavad Gita (sgihin sir it s (Su> ^aiiuti etc.). 

Lastly, the twin purpose of Avatara smirgr uift^irirsm’ 
and gi«^s(§^e9isiTs are mentioned. and 

tOuM^eSrsirsii. The Sadhus pertain to the Lord Himself; 
hence they are referred to as ^^tStu His own. Vipaksha 
can only mean enemies of His devotees, for He Himself has 
no enemies “ m Qm ^(3eiJe^(SiuT6h)0*\ 

By repeatedly coming into the world in this wise He re¬ 
establishes the or prisUne Dharmam from tjme 
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10 lime. ^(ru)outi«rf0jis(ru/5'r(r^^'iriu srotiuwirifl are 

own words. 


Sloka 18. 

^^IsoxrGl u^xjS «irL_ii» 
iBpflSluisroT®j#«G!r«n%»"* \ 

#G 60 p irflirflGjiruaiG^tnJSUj ^suib ll IS 

Lordoflhe Cool Grovel (^swrair). In the spray (small 
drops) of the ocean of Thy immense glory, all the posts of 
power and position high and low, get fully and wholly im¬ 
mersed. And yet, such a Thou by reason of Thy Seelaguna 
closely reiortcst to (scekest the company of) low persons. 
Wonderful! 


When Dcsika sang about the avatars of the Lord in the 
previous sloka he remembered how in several avatars the 
Lord freely mixed with the lowliest of the low. ContrastiuS 
1 eir lo wliness with the immense greatness of the Lord, the 
poet stands aghast for a while and cries hanta! 

The greatest persons known to us are but pigmies wheU 
compared to the Lord. The high posts - which look hig^^ 
and lofty to us - of Brahma, Siva, Indra and others—are so 
small when compared to the mighty eminence of the Lord 
that they ate here said to be drowned in a small drop of t^e 
ocean of the Lord’s greatness. And yet at Rama and 
Krishna, how closely and how Intimately did the Lord hit* 
with such people as Guha the boatman (hunter), Sugrcev» 
the monkey-king, Sabari a hunter woman, Kuchela 
picture of dire poverty, Kubja the curved hunchback, 
ignorant folk of Gokul, and a vendor of flowers. Where 
Hit greatness and where it their lowliness? Nothing 
daunted, not a bit abashed, the Lord sought them all out a^d 
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tiioved on most free and intimate term# with them. This 
trait of the Lord known as Seelam or Souseelyam has ren¬ 
dered the Lord dear to every devotee. And here is Desika 
losing himself fn high appreciation of that great quality - 
which Valmiki has referred to as Gunam simpliciter. Seelam 

has been defined as mmea^eioeioan) Stris^Tsrotbuv 

This sloka elaborates the several parts of that 
definition using several words found therein. flSJ 


Sloka 19. 





To those who see how Paramasiva is dependent on< and 
subservient to, Thee, from episodes such as those relating to 
(U the king of Kasi (Varanasi) (2) Vrikasura ('3) Andha- 
kasura (4) the bow (Dhanus) (5) Baanasura and (6) Ganga, 
and by reason of reference in the scriptures to bis birth, his 
being given a name, and to the conversations (between him 
and others like Brahma) and also because of his own sayings^ 
his fear of Ambarisha aad his being the recipient of curses, 
and the like—to them who can be the refuge.' (.Will such 
persons here regard any one but Thee as Protector ?) 


The Lord’s transcendent glory and greatness are stressed 
in this sloka. And that is done by pointing out how those 
who have read the scriptures will conclude that the Lord 
alone is the Superior and Supreme Being far above Parama¬ 
siva who alone if at all can compete with Him for Supremacy. 
There are numerous episodes in the Puranas in which time and 
again Rudra got vanquished by the Lord whenever be at¬ 
tempted to antagonise Him - which he unwisely did on 
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several occasioos; some of them are referred to In the sloki* 
Two of them furnish instances of Siva opposing the Lord tB 
battle. 0) To help Kasiraja — king of Varanasi - who 
tried to support Paundraka Vasudevan against the true and 
the only one Vasudeva, Rudra joined in the fray and 
opposed Lord Sri Krishna. (2) Similarly Siva siding Baana. 
sura tried his best to rout Lord Sri Krishna. Amiidanaar 
finely sings about this. 

airiTfi^eneiurgnih ^largsih Qfiasmr 

SuimfiL/u) Qsnuqih afi^SiLCB, (tpa/s0(3ui 
^fi^ai(SesrQajeir^ Quirpjffu offrcoBTcor iSmipQuirjDJfifi 

That is what Krishna did, (Suiirtp. is Kali. Qeui^Lf is 
fever). 


Vrikasura got a hoon from Rqdra and acquired the 
power of shattering a man’s head to pieces by placing his 
hand on that head. He wanted to try that power on Rudra 
himself and chased him. The Lord by a trick made the 
asura place his hand on his own head and thereby get des¬ 
troyed Andhakasura was another who teased and tormented 
Siva who got saved by the Lord’s intervention. 


his head. ^ pwious) by receiving the River on 


be JgWera ^ri:^? d— 

Bnite being. Numerous ^“'^^cative of his being • 

wherein he acknowledges LnrTS «««t>utcd to Siv» 

Lord Narayana’s Supremacy. 
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The curse about the Kapalam (skullj of Brahna, one 
of whose (then five; heads Siva had chopped ofif, was bani¬ 
shed by Narayana. Nammazhwar refers to this as firmly 
establishing Lord Narayana’s Supremacy. (Su<yiBeirp 

^6ii6sr^6!i7-j5^f2) iSiTLDsir^esr(i(^ih isiriUiiesrsuQesr, 

^Uireo ®65r(Jifl/r«<s^^cs s^srCBiQ^iressriS^. 

Ambarisha episode is separately referred to because 
that is an instance where Sage Durvasa and Pararoasiva who 
sought to support that sage were obliged to obtain reprieve 
and safety, not from the Lord, but from a sincere devotee of 
the Lord - Ambarisha. 


From these several episodes it is seen that Paramasiva 
himself is dependent on, and subservient to, Sriman Nara¬ 
yana. Thereafter can any one doubt that He alone is our 
sole refuge t. Out of hosts of Devas, Siva is marked out as 
a top-ranking Deva, and if he himself owes allegiance to the 
Lord, need any one say more to underline Narayana’s 
Supremacy 7 (19) 


Sloka 20. 

AaJTQsTUsir siSIlj: d&su 

CiLiiTa&ujajjg^ I 

sn:>i&ij!rTiIi^6n)^00^G]6T: sivteGiu ^iutGotit: 

<jy,^uiTsu^irLi$u^ <3a<)>09riii Gfi II 20 

“Where is this Supreme Ruler of all, and where are we 
(infinitesimal beings.;?" - to persons seized with this fear 
which prevents them from approaching Thee. Thou, imbued 
with mercy, and taking the form of a Sadguru (noble pre¬ 
ceptor) at the proper time, makest them fit to approach Thee 
in a trice, by conferring on them perfect intellect taught by 
Thee which will be there as long as the Atma is there. 


5 
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The aloka begins with echoing Nammazhwar’i excla¬ 
mation ^tfiuiSiriTesr erdieBi-fi^irdr, aJfT 

®(r ? “Where and who is He; and where and who am I?”* 
There is that amount of immeasurable and unbridgeable dis¬ 
parity between Him and us. When we think of this aspect, 
naturally we become prone to run away from Him. Even 
Alwar is said to have attempted to do so in bis ojcrrCDeu^ 
^(T^aiiriuQiLrrifi (1-5J. This fear thus engendered in us by 
the Lord’s transcendental glory and our utter smallness is 
here referred to as —the fear to approach. 

Merciful Lord that He Is, He dons the form of an Acharya 
at the proper time in the evolution of each soul, and out of 
His infinite mercy imparts true instruction (^4^^ 0"'^ ) 
which immediately renders us fit {(Stuirituajii^) for com¬ 
munion with Him. This true knowledge and perception given 
to us by Him as Acharya remain there for ever and ever. 


Lord : 




Perialwar refers to this benefit conferred 
1 : 

*‘Q-finjaenTu3ar QaiAieoir tBpiijs 

- CTCBraycfrCScw 

Qurr^eo q(g/5^m 

uir^e9eci<^S&sr ss)siifi0irn 

i., ,o U “ull?',’ 

word fiurCarr I in thi, * *“ No*' *'*' 

® ■■ “ I*'**'* r'adin, ihan 

( 20 ) 

Sloka 21. 

QujTi&aiijD uj6®itnA;a= 

ur^iuirpDoGjBifaaifliu* . <^^vx7T6n)^«jt«T: 1 

pajT^Ajir <ruuiir*iM^i 
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The great and true ones first make their minds fit by 
Yaona and Niyama* then by controlled asanas (postures) and 
subdued breath ('praanaayama) conquer their sense-organs, 
and with concentrated contemplation meditate upon Thee 
(by Dhyana), and ultimately visualise Thee by the two kinds 
of Samadhi (profound meditation)- 


After having dealt with Tatlva (truth) in its various 
aspects,' Desika, from thissloka onwards, begins to deal with 
Upaya or means for realising the Lord. Bhakti and Prapatthi 
are the two broad divisions in regard to Upaya. Perfor¬ 
mance of Bhakti yoga by means of Ashtanga yoga is first 
dealt with. And that is the topic of this sloka* The eight 
angas (component parts) are 1. Yamaj 2. Niyama; 3. Asana; 
4. Praanaayaama; 5. Praiyaahaara; 6. Dhaarana; 7. Dhy- 
aana: 8. Samadhi. In Yoga, Semaadhi is referred to as the 
angi and the other seven as its angas. This sloka refers to 
all the eight in that same ori'er. Yama meaning self- 
control and Niyama meaning self-restraint aie practised 
first with a view to make the mind (out to employ itsdf in 
contemplation) fit for the u-.sk. Then comes the body- 
control and the adoption of a suitable asana or posture. 
Seated properly in an asana suited to meditation, the upasaka 
next begins to control the breath and regulate it. This is 
the Praanaayaama stage. It is followed by the praiyaahaara 
which introveits vision from external objects into one’s 
own interior (self)—by no means an easy task. A Veda 
mantra blames the Creator for having made all the senses 
look out. It requires great courage and steadfast determi¬ 
nation to turn them all inwards to visualise the Inner Self 

Now, one has equipped himself for the next step—Dhaa* 
rana, steady abstraction of mind.- This enables Dhyaana, 
an unbroken series of mental realisation (like the fiow cf 
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ott And Dhyana leads to, and finds its fruition in, 
Samadhl-the state of at-one-ment with the object of contem¬ 
plation. This rapproachement or coming together of the 
person who meditates and the object of meditation is the 
goal. It is of two kinds— yugalam, smireoihu and iBtrireothu 
having a hold on a form, or not having any such hold i. c., 
meditating on the formless swaroopa of the Lord. 

Full perception so obtained is indicated by the word, 
eBCSeoiraiuii^. (2lj 

Sloka-22, 

u^uiTiSljiruiaJ^GrB«D^siJ5rUT6wflUT^ik 

^diiuTiq^TUjswiruiT^'ttJSiaGsouiBU) | 

GujTG^i^ 

sroirsciiuGrs^B uiPcflib.iiu ^ tUTrb.^l II 22 

Lord I The self-controlled persons deeply contemplate 
(meditate) on Thee possessing an auspicious Form with 
lotus like face, eyes, hands and feel, celestial weapons, 
jewels, garlands and unguents (like sandal and saffron) by 
means of Saalambana Yoga and never attain satisfaction or 
contentment. 


Saalambana Yoga is dealt with in this sloka. The next 
one deals with Niralambana yoga. The Meditation on Tne 
Lord’s Form is so pleasant and pleasing that the Upasaka 
never feels he has had enough of it. The object of medita¬ 
tion is referred to here as inj'utb ^uviriuih i. e„ uv^uiruviriu 
or Divyamangala Vigraha of the Lord, who is addressed as 
rsir^! (Lord). The Lord has face, eyes, hands and feet all 
of them delectable like the lotus (Padmam). The passage is 
an echo of the Alwars' enjoymcnt.««Rn-@),u, ameutb 6 su>6C(Sio 

«»«^^60(y)£b iL(^mr5mh^uT^(ip,h (Peyalwat) 

roaa/wiranjrix) su^eoih (SuirgaiL aeisrasflSiiSsriqii> 

cS>/.-.®;sfTirumangai Alwar) 
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(Nammalwar^. 


suiriu Qs^iiisioeoih 0<y/5^)ru)«D/raJ^«sfr 


^ lofaht? ‘aken to mean ‘Pleasing 

and del ghtful to Lakshmi-’. The face and form of the Lord 

Perennial joy to Lakshmi. (Vide sloka 100 of 
J ^ ^ fbsffUGU^ 

uQjiLiTGmjfreuirgmtUfr ^Guirih 

i/vifliufr That is the extent to which the Lord’s Tirumeni 

abhuama-delightful to Padma (Lakshmi). 


IS 


IS ace, eyes etc., arc pleasing and delightful, His 
oranaments jewels, garlands and anointments (yeF«^ci<£6fr) 
are all Divya,- celestial. They enhance His beauty and 
attractiveness, and lend grandeur and glory to His personality, 
and thereby the contemplating mind of the Yogi gels enra¬ 
ptured beyond measure- 


On such a sweet and transcendental form Yogis fix 
their minds and medidate unceasingly in the manuer des¬ 
cribed in the previous sloka. In course of time, at the frui¬ 
tion of the Yoga by its culmination in samadhi, they see and 
visualise (gS(S cotr 25 jj jj only to/r/zsflvsro/r si^fr^ 
and not it is referred to here as 

The more they so see Him the more they hanker 
to sec Him again and again, for they do not feel that they 
have realised Him mentally sufficiently well or sufficiently 
long- They do not feel contented. 


or discontentment and unsatiation In res¬ 
pect of the possession of the world’s goods is the normal 
state of every human being. The more he has, the more he 
wants. This seems to be true of great sages and saints also, 
though it is in regard to God-enjoyment. Sage Valmiki it 
praised for his discontentment ^^(§ij^Gh)^th(y)fBih GUfbQfs 
up-frQ ^Drinking deep at the oceaen of the 
Nectar of Ramacharita, he yet feels unsatiated. Why, even 
Dasaratba who has no claims to sprritual greatness fell 
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like that while he saw Sri Rama coming towar 
him. ® ^^iruu siviDirujinsfiib uuviuwirQisir • 

Even as he was seeing Rama ascending the steps of th 
palace, Dassratha felt as if he would like to see Him coming 
towards him like this for ever. 

Swamy Desika gives expression to a similar fceh®g 
while enjoying the beauty of Sri Devanatha of Tiruvahindf®' 
puram. ur^S^-'/wayiressr ao'^e^wtr ewL/sni®^ 

^06yiil6U(r ^(§Guv 6 Tr eBIq^mir^! is^a^uiuQ^ir (Sir) M 4 ) 

My eyes that gaze on Thy Tirumeni, whose every anga is 
of lustre and beauty, never feel satisfied. 

The trait of the Lord which never satiates those who 
enjoy Him has been beautifully described by Nammalwar by 
a single word ^jirsuQpgi, Unsatiating nectar—a name 
as idea that had eluded even ihe great Bbishma who gave n» 
the Sahasranama. * (2^) 


Sloka 23. 


ID T ^ T ^ ,£1BU ■* « G1J T ^ in ^(D T li LJJ IT QITD Str 

iDi^Birsio^flsrffiDij-pjUG^ ueu^: efueu^^Gu 1 
^Tu^jGujsnr y^iu: 

fflOiifiioirjafiDgj^GjDp eroiDTjBic^^. u 


Those who have perfected the art of meditation ao^ 
attained the pinnacle of it known as Samadhi and get immersed 
in Thy Swaroopa (abstract nature) which is like a big ocea** 

tLXeeS? knowledge untrammelled ^ 

the threefold limitations (of space time and object) will neve^ 
again become afflicted bv the thr^iaf \a ^ \ 

b,«..h«totS.n.,a« 


^H^MhrsZfowr''^'' medit.,.. on. 

dealt with in this sloka* ^^hitu 

sioka. The all-pervading awaroopa 
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kuman ken but begets unalloyed bliss and unobst- 
''^hich • (gnana) by being contemplated upon, and 

** the by limitations of time, place or object, 

Ujjj ° of dhyana in this sloka, as opposed to the Divya 
C 0 Q(e ^ referred to in the previous sloka. The 

swaroopa also produces guana and 
the ensures freedom from samsara. But it lacks 

aspect which was described in the previous sloka. 
for V’.® of course assures Mukti or release; but 

it ananda one has to look to the Tirumeni. Hence 

nj . ®®a rightly said efoey^uir^ eroeyirtSKSiBiir ^uth &.uir(Sfi 
Reference may be made to slokas 16 and 17 of 
r«„ Panchasat, which deal with Swaroopa and Roopa 

Pectively. (23) 


Sloka 24. 

cSiruiCu^/r^ 

t/T7-»^^ii uifisiff efosuGwdiua | 

^su^«(rii3Bi)d5^ijDjB6nJTU)i51 a=(ru<ojr®i»ir*ii 

ew-QG^ U(SUT^iJji51u)^(rjfl usuirfi ij{r<n>jhj&: // 84 

To those who, with minds cleansed by knowledge, per- 
the several karmas (rites etc., laid down in the Karma- 
^ ®oda of the Vedas) and to those who meditate on their own 
^ ®a with minds disciplined by yoga, and to those others 
o do all karmas in a spirit of dedication to Thee as a 
^ *t>ner of worshipping Thee— to all of them Thou, pleased 
^ their ^respective) acts, confcrcst the desired fruits. 


j . The Lord's phalapradatva is dealt with in this sloka. 
^'^cidentaiiy the Poorva mimamsa theory that a karma or 
hon jg itsgjf (jjp conferrer of fruit is refuted. Three classes 
^ “spirants are referred to. Those who perform the rltse 
rituals ordained in the Vedas (Vedic karmas—like 
“ 8801 , yagnam, Daanam etc.,) Sccoudly reference fa made 
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to those who contemplate on their own individual soul or 
Atraa, without the knowlegc or feeling that it is Sesha to the 
Lord. This is known as Kaivalyam and it is said to be capable 
of giving a high degree of bliss (Kaivalyaanandam 
luireariB^ii)). Nammalwar of course belittles it by referrioS 
to it as ^srrsS^eOT^ ^jbjSeiruib. But to the 

extent it goes, it is reported to be high-class bliss. But eveO 
this is conferred on that person by the Lord. The tbir^ 
category of persons to whom the Lord’i conferring of phal* 
or fruit is referred to is the Karmayogi who does acts 
for any fruits they can bring in, but as a mode and metbo<J 
of worship of the Lord Every act or Karma is Kainkarya» 
Work is worship to them. Following Lord Sri Krishna’* 
advice lu^ «(S/r(rs^ ( 5 ( 5 s^su w^Tuumrih they do ad* 

which are even while the doing is there Bhagavad-arpanaDi* 

The Lord becomes prasanna (pleased) by the acts of al^ 
the three sets of persons and confers on them the desire*) 
fruits. 


Sloka 25, 


^ r©Gsntn;uJ# #>6miu 


l^^uj I 


reGsutn^uJ# #i6fviu 

^su/rii II 2^ 
Lord meditated upon by Like a man of dwarfish 

stature desirous of getting at a rutt (beyond his reach) wb®' 
riving up the attempt to gather it with his uplifted hand*' 

fervently begs of a tall person to secure it for him, in tb® 
ssiDC way, a clever person gives up the groups of U pay a* 
(means) which are too arduous to be adopted by him, and h* 
their place relies on thee. 


After having dealt with Ashtanga Bhaktiyoga (21) I** 
its saalamba (23) and niraalamba (23) aspects and 
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1> 

Gnanayoga (24), Desika begins to deal with 
centr I detail, as that is the very purpose and the 

^ rcfe Stotra known as Saranagati Deepika. 

oq u other Upayas was made only to impress 

e their arduous nature which is entirely beyond us. 

XIjI one strives, how can one derive any benefit? 

•hort * *^“e ae far as it goes. But do we not see a 

fruit obtaining the help of a tall man to get him the 

ojjg ® tree.' So too, for the fruit we desire, if there is 
'^ell d' ®apable of securing it for us and if that person is 
taposed towards us, can we not by approaching him in 
Pt^per way and enlisting his help obtain what we want? 


Yyu person here is the Lord Himself. He is the one 

be **f 'dsualise in and by Samadbi yoga. So it will 
upa ^ ** °° ideas of adopting other 

which we must know are beyond us, and to place the 

„ place of those several upayas - impossible 

P*y*e for us. 


Yq_ * Lord becomes Himself the upaya in this Prapatti- 
bv th* was only the fruit sought to be obtained 

very r ®*bcr upayas. This idea lies at the 

«t the Doctrine of Prapatthi and hence is mentioned 

outset. ee^^essrefOjseuirw is the correct reading 


ijg-r^***^**® “ recollected to us 

* WuQiu udeo (Ston-uiTfi s.^uir$uD-«iffeu aiirwm: 


here 

(25; 


iJiUKU 


^^•‘J'rsomirir^uiuiuih 0T(Suaa^Ui^snuj; 

«bujai6n;/rai«t5i*r.. 

^ ife(S. CiPOjBiB ai.u/t;,T.C,u/r«d)| 26 
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Mukuodal Saranagaii, which it a thadanga yogaffi 
(yogam with six componeat parts), is fit to be adopted by 
even the eternally slothful and indolent people, is free from 
fear of any sort, is entirely self-sufficient (there being no 
need to solicit help from any other quarter), is fit. to be 
adopted by one and all, and is capable of conferring all 
desired ends. In addition, it is easily procurable by Acharya- 
upadesa. Therefore those who believe in the observance of 
this Shadangayogam with reference to Thee, hold it in high 
esteem. 


Saranagati is known as Shadanga Yogam and is here 
referred to by that name. Five angas and one angi, or six in 
all, hence e^tlcS^ir Bhakthiyoga is Ashtanga 

yoga; Prapatthi yoga is Shadangayoga. 

Six excellences that are there to see in this six-anga 
yoga, are mentioned. 


1. Even an ever indolent person can 

adopt It, because It IS to be performed but once and is over 

in a trice. and In 

Bhaktiyogayou will have to ceaselessly toil for aaes and ages 
before you get the fruit. ® 


2. Freedom from fear a« tv.. , 
on th. Lori. wh.r. is ,ny 'ko™ ”"«'>"')«> ■> *!<>«» 

uuii mrsiliilSut 


3. No need for any external help. 

.O.W b, .ho .n.U. 

any desired fruit, not 
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• .^***^^ learnt through upadesa. irS^ir eSSwe^t 
^ Is preferable to the reading u&d»^ireB(S(we^ao-«usu) 


*’*Quir*°^ of these has to be contrasted with the corresponding 
force Bhaktiyoga to realise the full meaning and 

o the points made here. 


reasons, this Prapathi-yoga is held in high 
® the knowing ones. (26) 


Sloka-27 

^®^^*jjfr^<Sh.«t)iuffl®(y5a/r;6n)q!r^/rgii<Jh.6l)iu/r; 

«®^«u/r q^D; (i0U635r^/rii 6S^^ir0uviii^ir> j 
uoj efOsijuj(ifiu/ruj 

^ojiCjiufCiuiujB^ 0SSUir!ru>u/rrriw3iQ^siT II 27 


Th oncs^ set their face against transgressions of 

y commands indicative of adverse and hostile attitude 
ards Thee, manifest a desire to fall in line with Thy wishes, 
Peatedly recount aloud their numerous foibles and faults, 
anish all doubt regarding the efficacy of this method in 
curjng the desired fruit, keep on repeating ‘‘Swamin! 
ord) Pray, of Thine own accord, be my Saviour.** and 
® ®r (submit) the burden of their protection to Thee who art 
Omnipotent. 


Shadangas or six component parts are set out in 
Ws sloka. (1) A firm resolve not to be hostile to the Lord, 
ms is known as up-ir0la>.^ujeiiirsgasni. Eschewing oppo- 
^Iton to Him. (3) A determination to positively conform to 
will. This is ^^ak.^iuetoiiiae3uih. (3) Loud and unaba* 
hed confession of our lowly state before Him. At least now 
** ua know our true level or rather depth of depravity, and 
®®y It out without trying to hide or whitewash as we are 
prone to. Alavandar's sloka ^u)iriuir<Ss has set the 

standard in Karpanya-anusandanam. Theq«.- meaniogngain. 
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Is intandcd to remind us that it |is this helpless state that 
qualifies us (^^siririh) for Prapatthl. That same helpless¬ 
ness figures DOW as an anga. 


(4) This Isa feature or factor of great Importance 
>Mahaviswasam. It is the mosCdifficult-tO'attain Angi. We 
must have full and complete confidence that we are ^re to 
attain our heart’s desire'by adopting this Prapattl. Curiously, 
this faith In its efficacy is obtained by the unlearned more 
easily than by the learned. "A single momentary mental act 
capable of wiping out my age long sinst-I can*t believe it.” 
This is a normal reaction of people. Swamy Desiha has 
referred to it in these very words in Nyasa Tilakam. 

"sirfi^aiiuih <sg2f6^ii firo/ro/ri) 

isuviu^” He calls it Emphasis 

is therefore laid on this angam more than any other (5) The 
next one is known as Gairu^< 30 ai cwa-Murii. Resorting to 
,he Lord .Dd prayio! lo Him to be our Gopta (proteolor) 
“My Lord/ Pray, Thyself be my protector” (6) With those 
words on their lips they lay the burden of their orolection 
at the Lord’s feet. This is the 6th anga. It is also referred 
to as the angi or chief to which the rest appertain as 

component parts. 

This transfer of burden is Saranagati when It is attended 
byKarpanyaanusandana, aanukulya sankalpa, praatikulya 
varjana, mahaviswasa and goptrutvavaranam. In tL Abhava- 
p,.dao.8ar. D.sik. voj^y b..oiifully i|,,h,« Jiio 
expatiating on Vibheeshana Saranagati. ^27; 

Sloka 28. 


^uCifSiiruv ecLiGou ^ 


29 



SIoka-28 


45 


Lord Deepaprakasa/ Thou dost obtain after a very long 
'®e prapannas who have turned their faces away from all 
j** ^od from all other means because of their unfitness for 
ose means, who possess inordinate faith and fervour (\Ti 
Pf^patti; vvho are afraid of delay in obtaining union with 
®e, who are firm and steadfast in their faith, and who have 
eposited their souls (I e., the burden of protecton) at Thy 


The Lord said in the Gita that people come to Him and 
•«»k refuge in Him at the end of several births. ibitus 

»®to/5/ru)/s(3^ ^©/r/ssu/r® utrih uiru^iuQ^. But here we see 
^wika telling the Lord that after a long time. He secures a 
Prapanna. The Lord yearns for Prapannas and that is why 
followed up the Gita sentiment above referred to by 
^ytng euirm-u(S^ai; smui^ir^wir ao-«^!reou; 

To a Prapanna, Vasudeva is everything, the food he eats, 
the water he drinks, and the betel he chews {^irtrs, (Suire^s 
and Quirdiu) No wonder when He obtains a Prapanna He 
feels like one who has done his work and gained his end, 
and 


Five merits in the Prapannas are set out in the slokai— 

Complete indifference to every sort of worldly 
pleasure or material welfare. They regard it as trash. 
^ QujS ffcuaRjT’ffi-fiDT. 2, Their 
Mahaviswasa gets confirmed and underlined by their 
unfitness for other upayas. As Desika himself has put it 
elsewhere “all other upayas have forsaken me. 
®^'r®«®ttJ 0 u/ranuj. 3 , They are (quite intolerant of any 
delay in obtaining mystic union with||their Lord 
iLfairiuCSfi ^evirutut/oiu^inii-^CSUseb ^uStni) smtfiiuirQeurr. 
This marks out the Prapanna from the Bhaktiyoga nishta 
who is willing to wait. 4. Steadfast and unflinching faith 
in the Lord's protective grace. No wavering. 5 . Offered 
themselves at the Lord’s Feet, 
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The Lord Is in search of such genuine souls and when Ho 
gets one after a long time. He feels pleased and happy* (28) 

Sloka-29. 

in jb ^ ^ J su (^(o dS 61^ CiJ ^ ui UJ 1£| /r am ^ f 

6n)gu/r^ifflujff'6n)(ip(#l«D^fraj^suff-S^^uj6U/rds«»uJ; \ 
^eu^iUcyffSlsOTsir truirs^^ii) ^^/r^friii 
6®^6U/ru-|^/ru_|pja5so/rSiJUJLJ«Djif fiu/rijuj/r ii 29 

Lord/ It is not possible for people who pursue other 
paths (like Bhaktiyoga) to attain even a millionth part of 
what is obtained by those who have become Saranagatas 
at Thy Feet by (the utterance) of Mantras hallov^ed by 
an unbroken tradition based on Vedas etc., or on the saying 
of others (great ones) suited to their qualifications and 
status. 


The exceptions! greatness of Prapannas is extolled in 
very high terms in this sloka. Persons who follow other 
paths can come nowhere near the Prapanna who performs 
Prapatti at the Feet of the Lord by the utterance of the 
appropriate mantras suited to the particular upasaka. Those 
mantras have their origin In the Vedas, Pancharatra an<J 
similar authoritative pramanas, or it may be those mantra® 
have originated from the works of great souls like Alwars and 
Acharyas like Yamunacharya and Ramanuja. Their words 
(vakyas) have the merit of mantras. Vide, Q^^(ib^u>63(B 
^d^^tuirih and Qu>frifieumr Qwirifieuar (tfiihui6amiuir&ii>‘ 
Desika’s respect for Poorvacharyas is so great that he refers 
to their words as equal to the Srutis and Itihasa-PuranaS. 
iLormQjsafi (tfissflaiT 

euirSlfiiuir airriT^mfii Qair^euir is a sentence from a vers® 
in the Rahasya, Pradhana Satakam. The thcr® 

baa become Vakya here. ^ ^ 
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It looks to me from this sloka that Prapatthi can be 
P*rformed even by anusandhana of a sloka like is^irui 

or a vers# like &• 

®*^t the practice adopted by Acharyas bcginnirg from 
Ramanuja favours only the use of Dwaya Mantra. (29) 


Sloka-30 

CiyggT: ^01 G^t/T9G*]B^fiO>J; 

LJ^lUTSlSIia^^llJ UeU^T LuflfiwfUJIXT^irS I 
ui^Guj src^irih icpuJ^CuTdBciflGt/vffli^wfl^souj 

LOTrajdssbujsiro'd^jLflsiJ iJli!i|r^ dSiBisir^suui II 30 

People who have been handed over to Thee (by way of 
Kanyaadaaoa J by eminent Achatyas, as if by their father (the 
bride’s fatherJ and wedded ('wholeheartedly received; by 
Thee as Bridegroom with delight, in order to obtain the 
supreme bliss of union, amidst (similar) prapannas, bear 
(wear) servitude to Thee like the auspicious maangalya sutia 
Taali thread ( Loirmis^iu <firQ). 


This is the central sloka of the Stotra, 30ih sloka in a 
stotra of 59 slokas. It holds out Prapatti as a wedding of 
the individual soul (Jeevatma) with Paramatma- The indivi¬ 
dual soul is in the position of the bride in a wedding. The 
Lord is the Bridegroom. The Acharya (who perform# 
Prapatthi) is the father (King Janaka in Sitakalyanam). The 
Prapatthi It kanyaadaanam. Normally the formula uttered i# 
fiiraottJTiB eSe^eaerCSeu ^uiutb. Here that Vilhnu Himself ii 
the bridegroom. He is the Pati or husband who rejoices at 
this gift made to Him. He takes hold of the Jteva firmly. 
ufienftuicrrmiri also means wedded (uif^essriuih —Wedding). 

Thereafter 1. e. after the prapatthi (wedding)—the 
prapanna (bride) lives in the midst of dedicated souls like 
himself (herialf). And to ensure the maximum of bliss, engage# 
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himself (herself) in service to the Lord, which is like keepiofi 
the fiireS'f <?ir® safe and sound. Even as a lady maintaio 
her mangalya sulram, the Prapanna keeps up his servitude to 
the Lord. This is in the post>prapatti period and hence 
known as E_^^ira( 5 ^ujii. 


As already stated, from iloka 21 this stotra deals wd 
upaya or means. Slokas 21 to 23 deal with Bhaktiyoga. 2 
deals with Karmayoga and Gnana Yoga. From Sloka 2 
onwards Prapatli is the topic. Its nature and the angas wcf® 
referred to in slokas 26 and 27. Sloka 27 refers to the actua‘ 
performance of Prapatti (moTiii<suirufifsih). Sloka 28 prais®® 
the Prapanna as one whom the Lord has been long lookio® 
for and is happy to get now. Sloka 29 points out the gr®® 
merit of the Prapanna as compared to other Upasakas. 


Act of Prapatti being completed, what follows 
a_;S^ir«(T 5 ^iuii). This sloka 30 must be read out and explaiO' 
ed to many ill-informed persons who in their ignorance lio^ 
Saranagati with death. Many, I have myself heard, say tb** 
if Saranagati is performed to a person he will die at one®* 
There are others who say that Saranagati is to be thought of 
only immediately before death and a specious argument is 
foward by them, “If prapatti is performed one must thef®' 
after become strictly orthodox and cannot move freely 
society as before.’’ 


®^®“yI^«Mkahas depicted Sar»' 

Z « an Atma Vivab®' 

May this way of looking at Prapatti anneal to all a®® 

««.oTbl‘“? 

D«ik..»hichlav8,OTltl,r''“ by 

P trcis on the efficacy of 
JSgm *^®8‘ka has sung 
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Verf can be foJfilled only by followeri of 

. * csika who has postulated and promulgated a path 

reach Him available to one and all. rin) 


Sloka-31 

jSfiuCsiLi uG^ ^lu^dSmisiTfir^if-ir^iuib 

jb/r^ih ^su^iu^ujujrr si9)^^Ttll6st^<ST.* | 

Ulfla=lfllJUJT Gp 

iq(^g2TjB<^^^iu iqojjTTgju^u) n SI 

Lord meditated upon by Yogis! Prapannas coronated 
®y Thy Grace in the seat of kingship consisting in loving 
•crvitudo in the celestial Region, become freed from all sin 
*nd attain the state of a Crown-Prince by service rendered 
to Thee till the fall of the body. 


Desika here refers to the kingdom of Service (Sdiaa-pai 
^Slirir^iuui), To the Prapanna that kingdom is secured by 
Lord’s Grace. He is going to be crowned king in (he 
Sleii<Suju(Sp — celestial sea?,—later. But immediately he is 
raised to the position of the Crown —Prince who will take 
op kingship sooner or later. 

It was marriage in the previous sloka. It is kingship 
*n this. 

The certainty of Purushartha is vouched for by saying 
that the Prapanna has already become the Crovyn Prince 
fheir-apparent to the throne^ here. The kingdom is hcnce- 
forth fals by every right. The Lord’s Daya has accompli- 
■hed that much for the Prapanna. 

7 
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Sloka-32. 

^oJTik UT(ga=irT^ifl«^Oiu^ i:i0^<!feoSI(SjBj5 
6D6iJ<STiBGsn:)j5 '9= Li^T r£luj^T^<Eir|rir: | 
siviii^(^T6)9lGin:si%j6ujGui^ 6it)uit#a=iu^^. 

IJlf^lUT rsnj^^ U 60 6U^^ ifijBT|Sl ^jbiUT. II 82 

The fortunate ones rworship) perform pooja to Thee 
according to the various and dififerent systems in vogue in 
Pancharatra Agama or according to the mode laid down in 
Vaikanaia Agama, raspectively, in which they arc trained 
(or for which they are marked out) strictly adopting the 
names of Thine, out of love, and thereby spending their 
days profitably. 


Paricharya or service wai mentioned in the previous 
aloka. What it consists in Is mentioned in this sloka. 
Aradhana is done to the Lord according to the Agamas 
which are mainly two in number, Pancharatra and Vaikha- 
nasa. In Pancharatra there are several systems or 
Samhitas such as Paadmam, Paarameswaram etc , which 
Samhita is to be followed is a matter defined by age¬ 
long custom. So too in Vaikhanasa Agama. 

The mode and method of worship are prescribed 
by the said Agamas. Further, each method adopts a 
particular name of the Lord and that is referred to as 
QOih^a^fT here* 


The Archana or worship must be the outcome of 
ulF^ or love. Sri Bbashyakara is never tired of using 
' the word m relation to Kainkaryam. lusir^f 

Like a dear son. 

wasQi ismmsQareirr as awamy puts it in Sjj Vaishnava 
Dlnachari. 
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Thus is every day spent by the fortunate few who 
have by the Grace of an Acharya become Prapannas, 
who are certain of the Lord-s Protecting Grace 
taking them unto Him at the end of their life. Till 
then they take special pleasure in serving Him here by 
Aradhana or worship which i* no longer a means to 
®n end but an end in itself. 

s\iessnbiQ evifiutlQih (SuirtiSQssr^ 

This is the ideal that Tirumalisai Alwar has set 
for us. ( 32 ) 


Sloka.33 

^n-(^(jVJ'UiT0 ^UJ^dBjTUISIlODjhirLI^^fr 

U(js^UJT iiJ^TifQiT>nSltfilQ6>Jt^^uAjrnffli<j.iiir j 
uirGsueu <sT6Us)SlpjiJI^T pin cjgjiiuiBiaiiaT ^oiTih 

^(SinT^uj^ujSluirTas^ujTui sivutiUT II 83 

The worship performed to Tiiee by persons with 
®inds uncontaminated by (the sixfold) faults like Karas, 
hrodha etc., gladden Thee likcgarlinds lovingly prepared 
hy firm threads, conditioned by Varna and Ashrama, con¬ 
taining suitably placed leaves (Tulasi) and flowers and 
ofiered with devotion to adorn Thy caest appropriate 
to the occasion for the time of the day.) 


A sloka with a double meaning (Slesha). Garlands 
flowers tied together by strong strings and consisting 
pleasing admixture of green leaves (like Tulasi) and 

^Multicoloured flowers ofiered by devotees out of love_ 

fo. prepared and offered with tlove, gladden the Lord'Q 
Meart. 

Prapannas strictly adhering to the prescribed duties 
Pertaining to their respective Varna and Ashrama wor- 
the Lord by the eight kinds of flowers ahimsa 
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control of the senses, compassion towards all creatioQ* 
forbearance, knowledge, tapas, contemplation and latyam, 
and the Lord is mightily pleased thereby. 

Kaalavihita is a very suggestive term. The flower 
must be suited to the occasion ; also to the time of the 
day.' (SuirQfi^eoirih (Suir^ Qa/reror® (1st (Suir^ means 
time of the day ■ the second means flowers) Vide also 
iLirSso au)60 iBcu/fl/l® (33) 

Sloka-34 

iliirpSoieir <£lif 107 ^^Girsi^iuJicjT lu 

i!iprTi!i^ili jfisDsusu ij^u^uiil|<%u) 

UT^sijJ^UD ^SUll3 UJT«UJ^0T; II 84 

Those who have correctly understood what is superior 
and sublime, and what is inferior and low, and who 
are no^ed for their utter contempt for, and rejection of, 
the so-called benefits (equal to the fruits enjoyable in 
hell that can be conferred by the fourhoaded Brahma, 
by Siva the God of Kailasa hill, and others who are 
known as Devas, - follow the path of the Pativrata 
in regard to Thee with a view to attain the twin lotus 
Feet of Thine. 


Slta Devi has said QiuirQm uiraair », v •- 

my husband is my Lord and Ruler. Th , 

Paativriiya. Swamy Dcsika h«« * essence of 

with in , j 

To the true Paramaikanti ii, tn the Rahasyas. 

Siva do not count at all Brahma and 

not worth havin. ?h ' ^ confer are 

usoih or fruit are referred to as/SiruJ 

must lead one to yearn foratt* — ** fiflGa/sih 

attaining the lot^s Feet of the 



SIoka.35 


S3 


®Usf all other fruits as trifles. This meatality 

Visible in every act of ours. (S4j 


Sloka-55 

6Ujr0(®ra)lf635T«U uTjr^jfe^iriLiir^ 
^irsfoiuii Ligj^^ s^iUsmfldjiuaiainirjiGtuTtiiuii ll 

85 


®®rfect^u^' excellent qualities! Those who have a 

th Tfay guoaas ^qualities), disregarding 

^hee as n ti of being Thy servants fit to be disposed of by 
to Thv* inclinations, desire the state of being slaves 

^'Vay b ti®votees in such a manner as to be bartered 
y them by way of sale or purchase ^as in the market). 


of ufTdseu^ (S<^G^^6iJ£i> can be seen 
(4-4-10) (Sis^Giifr, L/( 7 $(SL.fr^^u>ir, Serr/r 
(SJDerr/rGlGijeir^ (Su&i-Gufnr ^ip.ujirir^^ 
^jb^Gi]ih Qu^euifd^Qerr. The devotees of the 
’ their servants, can sell us like chattels. 


the I* ** ® feature of Sri Vaishnavite philosophy that | 
la • ^ V®*t® and final Purushartha (L/ 0 ajiirir^fi<xT 6 ^a>L.) 

to the Lord’s devotees, to their devotees in turn 
Kui ^ stages are indicated both by Nammalwar and 

r^^**®®lfhara (the author of Mukundamala). Swamy Desika 
^ to this as mu^uirev ojiuai^irm siiit<siru) (S^^^oi 
Srimad Paduka Sahasrim (26). This is the 
tcome really of the Lord’s great love towards His devotee. 
Join He refers to as His Atma. That is why this sloka 
to (^mr^(^T: whereas the previous sloka referred to 
The great ones who have well understood the 
Qrd's true traits take special pleasure in becoming dasif 
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(servants) of His devotees. The first stage is to place oneself 
completely at the disposal of the Lord (usai^ 

This is referred to as sQSQujjs 

iB^th Q&e^^evemirsni), But the desire to go f^it' 

ther, knowing that the Lord will be immensely pleased there¬ 
by. That further stage is (S^usQ^s^-o eSuesafli^iuev^'^^ 
Qiuirdiuii. Vipani-vyavahara is sale and purchase of corn- 
modules in the bazaar. The prapanna wants to become 3 
chattel whom the Lord’s devotees may dispose of as they like* 

In the Yatiraja Saptati, Desika refers to this state a* 
u/r«n)U(ru) airiu eBs^tuirir^ ^wiuir Vip*®^ 

Vyavahara is a wider term and can take in sale, purchase* 
pledge, exchange and barter. 

Very few slokas of this stotra contain an address to the 
Lord. This Sloka has two (I) iBirfi\(2) aj/ro^/feoitrsit! 

Lord, and Ocean of excellent attributes_one for usen^ 

(St^si^^Q/iD and one for L/zrtssv^ respectively* 


Sloka-36 

OT^iSlsfc^suG^aiyTjferari^aj^ii sro^fB/rpiiT; 

snstiliUff-^Saj^ i6sii.«U!r/r.:06^.^ .©ririUT^ir; I 
^!r(rfifc^®s55Pa50^ sjJiifl® iFL| 

«T«oii aai$lu^^ uasurij «!rasjin^su^^^^. . 00 

Bhagavanr The courageous ones who look upon the 
true men of God to whom Thou art the sole refuge, as their 
chiefs, who run away to a distance on seeing people who si® 
against Thee, as if they have seen serpents, and who treat 
with contempt Brahma, Indra and their like, and who afC 
steadfast in faith and behaviour, they spend their time i® 
Such a manner that all their senses and faculties arc put to 
the best use (not dissipated or wasted.) ^ 
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Sloka-36 

Thii sloka tellt us how an Ideal Prapanna spends his 
here below till he is, at the end of this life, 

, *®apadam. Four distinctive features of the life tn y 
are mentioned (i) They always revel in the company o 
^odly men who have surrendered themselves to the Lord and 
JJtained a state of at-one-ment with Him and attunemcnt to 
Will. This erv^ervdi^sw is of utmost importance m 
^*^cping our purity and chastity untarnished. This is one ef 
^Reconditions which make heaven of earth erow6h(s^uj(3j5 
^ Grvthvofrir u^GUfh ^usijird<s 

Varadaraja Panchasat (43jin Swamy 

^ings GtyLoQLDediyreofff? GrihG5)iL(ueiruif<i>£GS)U^^fr!r cu/B^/r/f. 

*For my welfare He has entrusted me to the custody of His 
I^«votcc8. Such a He has come/’ Sita Devi asks Ravana 


@@fl) eroiQfin fscurrcrois^ 6n)G^/r6Uff‘ /s/r^cu/r^^gGsn) | 
eSuif^trQfi q^^irrr<3Ftr(rGuir ^ii 

Can it be that there are no God’s goodmen at all here? or is \ 
it that you do not care to follow them? That is why your i 
intellect is so perverted and your conduct so reprehensible.- 
That is a lesson taught by Sita Devi to us that we should 
always seek the company of ihc (Thejsame V'^edic lerm 

is used in this sloka sto^lSI: gv/s/t^/T:) 


2. Equally important is the 
wicked men with sinful and 

cobras. 


need to avoid the company 
sinning propensities. Run 


Probably to lay the foundation for auch a lesson being 
imparted to children and women, the Paramapadasopana 
Padam (Picture) has been devised with 108 squares to be 
traversed by an ^as^^uvsra -or MQSpmiriu according to the 
casting of dice. If the pawn {siiriu) per chance gets into a 
square occupied by a serpent there is a descent, sometimes a 
terrible descent. If the square has a ladder |then the pawn 
moves up to the top of the ladder. These are Illustrative of 
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the 




the effect of association {em^e/odjsih or otherwise) o® 
spiritual progress of a man. 

3. The Prapanna has no illusions about the 
position of the Devas such as Brhma. Siva, lu 
Knowing full well that <fes)i-(ipt 9 .aJar 
Qfi^eOTiB^irQiD^eCTii) ^6sii-UJ eSdssruuiu^S 
the Prapanna regards them all with contempt? .jjg 

hatred by any means, A true Vaishnava cannot 
himself to hate any body or anything, for everybody 
everything is his Lord’s Vibhuti (property). It is 
and not any positive dislike, u>jb(S(nfir 

Q^/rjpirsfr. 4. The last attribute is unflinching stea 
faith in blemishless conduct arm). This is ® . 

rated in the words ^isaeoeifi^iruD 

in Srimad Rahasyatrayasara. 

Thus they spend their days, each faculty (siireaertJy) 
each Indriya (sense) getting its full share of enjoym®®^ 
proper lines. This is su/rjpsy or life. Others merely y 
as do animals and birds, eneuiujs^ suirfpsffira/rcfr *g) 
euTQfiib euemaiujSmS^eir (Peyalwar) 

Sloka 37. 

su(r«T^aih it^srfi j6^ U6uQ^ 

y,Q^s^aiiuih Lf^jrQavsir ^suuSl «®^:6iuCte^' 1 

srouiTwbifl^irjpiru) 
ususop^cu iu^t lUinvO^t I' 

end of the gods hke Yama, the god of death, so too ^ 

Thee alone IS brought about the ascent of the soul froi® 

The Indriyas*! 

into the praana'Tvalyuj^^hr''*^ t®> 

and this soul into ihe^i P*^**®* into the soul (a**^ 

Thee along with thJm. 
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The end comes in the shape of the soul*s departare from 
he body. That process is mentioned here* Incidentally it is 
stated that in the case of everyone including Yama> the god 
t>f death, it is the Lord and Lord alone that brings about 
that which means uprising of the soul from 

the body. 


The ten indriyas are gathered into the mind. That mind 
the praanavaayu (u/r/rcsor euirii^) which in turn seeks refuge 
to the soul. That soul mingles with the elements in their 
subtle state and joins the Lord. 

This is the process applicable to the common run of 
Qtankind. The next Sloka refers to the utkramana of the 
^rapanna. (37) 


Sleka-38. 

gixiJUJTJBUjOujir 

•uiaiaf^iSl^diqirsu^jfc aou^ ■:i!ruj6jbnjfc ( 

oSlifi(S(SU(/T7ua^iujB 

jBiiaii ujaajjAJiusna jbtjb UT7jBTiS«Tii jfeajii „ 88 

Lord I with a view lo make Prapannas enter into 
Thine own Sthanam ^Paramapadam) Thou who dost 
reside in their hearts quickly make them (their souls; 
enter into the Suihumna Naadi which is above the 
hundred naadis (in the human body) — this Thou dost 
either in the Dakshinaayanam or Utharaayanaro, cither 
<iuring night or day, just at the end of the life as de¬ 
termined by Thee. 


To the Prapanna whichever is the place or moment 
)^here or when bis bodily existence comes to an end, it j 
*• auspicious isssresfleou)iru>gi ,K/bua«oiriDsi. This is dot i 
*0 in the case of Bhaktiyoga nishtas. Their utkranti 
8 
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muit occur only in daytime and that, too in Utharaa* 
yana and during bright fortnight f«<sco UdB^tb) 

1 . K 

abmiactfij^s —the end of life as willed hy 

Him. At that moment—night or day—whatever 
It may be, the Lord who resides in the prapanna’s heart 
makes him enter the cn>'°e^'°u>/5fr isirif. as a prelude to 
taking him to Paramapadam. 


Sloka 39. 

6dlin7^ua5k% c—^a^ilijiUTsssrih 
troihsu^flsOirT uvirviriit^i | 

Omar^TU^ gjfou^tojso^^ CijCSg^tn}; 

^^UJT^SUT§ll]5l<£S>V>tSdST siuSiJ<£llJiT^ II 


Thou, associated with Agni, the god of day, the Suk- 
lapaksha, the god of Utharayana, the god of the whole ye^f 
Vayu the god of wind, the Sun, the Moon, the 
of lightning, Varuna, Indra. and Brahma, who 
djl^suT^^rasTT, dost lead Thy own people <^Prapaonas)* 


This sloka is a true translation of the si^^irir 
SliTfUD verse (No. 28) pertaining to 
of Srimad Rahasyatraya-sara. 


**(teis)L.QuiD j/®j© udEOso/rsifl isirm ^^^iririumrih ^ 6 ssr(^ 
@615)L.6U0 airp^, @ireB, @(r 6 fl«sru@, iSesr, eaq^sssr^ , 
^gat-CfesiL. aiirmaiir (Safrwirar uir-firu^ QiuesrjjS guitK'^ 
^es)L-u9es)L. QuirsihJ&Qsiriu^ Qld miniGir • 

Each of those gods plays host to the released soul 
is being led by the Lord {isiuiriB uiru>irib a^ih) in b'f 
respective region. This is known as .siir4Siirir^ 
because or Aghi begins the series. (39/ 
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Sloka-40. 

i^6U6b60<3ai^G63!ira!j.^ ^luG^s^suiSI GUTffiiBir^Gj' 
fifSTiiiiLiii LJg2i^^ Lijiflii usufiT sffQfiAfBH'. 

When the true state fSvaroopa) of the Released Souls 
inseparable ffrom Thee) becomes manifest alons with the 
i»08ts of their sublime qualities suited for rendering ser¬ 
vice to Thee, they in the matter of enjoyment, attain 
* state of equality with Thee, though some traits of 
Thine (like ggsjiaTirsssr and eO'^iSu^^euih) pertain 
solely to Thee. 

uifiy,iTassru(rii)L0!r^u6iJth is the topic of this sloka* 
The Mukta comes to bis own and shines with bis full 
attributes conducive to his sesbatva swarupa. It is true 
that there are certain special features appertaining to 
the Lord like the power of creation etc., which can never 
be acquired by the Mukta. But that does not detract from 
his ability to enjoy along with, and as fully as, the 
Lord Himself. (SuirsenirihiLJth is a fundamental concept 
visishiadwaita even as Gu/r«;s,rrr;sri«u {s in Dwaita 
philosophy. 

The Mukta according to our Siddhanta has a form 
like that of the Lord Himself and Shanka and Chakra 
too! The saamyam (equality) extends to Roopa or Form 
also—Bhoga-saamyam means oowtib (Suir<sih. 
One may be a master, the other servant. The former 
enjoys being served ; the latter enjoys rendering service. 
Vide iru>a>rr(^ swS® ^(tuj : of the Ramayana. 

Sloka-i\ 

^«uG 3 ia 6 trr 78 >?RJrjrBfiDd&!i’«iJTuGiLi 
^ «fCl!j0g|iDUJTSUlfT^UJ^ I 

ldGld^ L1AJ$QD^SU dS^T 

nJirGtj^rr ^ff | 41 



60 


SaraDagati Deepika 


Bhagavan ! By thus aspiring for the glory of serv¬ 
ing Thee, a glory obtainable only fby those blemisblc** 
great ones who have sought refuge in Thee, I fc*i ^ 
have committed an offence; yet looking at my ancients 
(PoorvacharyasJ about whom Thou bast Thyself 
(said) “nay soul’*. I deem myself worthy of being pr®‘ 
tected by Thee. 


ajauj seems in my bumble opinion * more 
apt reading than euir(S<firiSifa^iu, The words with which 
Alavandar’s Stotra Ratna concludes are brought to our miot| 
dl^irw§mii> rsir^QfiiSth e3(Seorr<iiu\u[raSfli 
^uS^aiT. The poet looks at the great Purushartha be t* 
aiming at ; he also looks at himself : he feels abtsbed 
ashamed—nay, he thinks he has offended the Lord by aspi'* 
ing for something which only great ones can achitve- 
Immediately he consoles himself with the thought *' I 
u worthless person, no doubt: but my Aebaryas — 
they not persons about whom the Lord has sung 
^^900)61/(5ID tx>^th. Am 1 not an^i^i^oj of those Aebaryu® ^ 
So I am also deserving of, and sure to obtain, protectiu® 
from the Lord. 


By satisfying the craving of this unworthy being, 
does the Lord lose ? Nothing. This is very beautifully 
in the next sloka. 


Sloka-42 

asr UiuSi GutA^biA G^ | 

^ s ^ Gtu ^ G^suGstoqjojt 

^t6UTrr^f®^<yuGtfOrB tn^'^ibTSSUSlJuT II 

What detriment would occur here to Thee if 1 also 
Thy infinite glory enjoyed by Lakshmi, Bhoodevi eto.f 
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sh^ originating from Thy foot ‘Gangs’ which is wor- 

^ by (he Dcvas become polluted by being lapped 

^ *'UDk by licking} by a dog with uncontrollable (hirst ? 


The sfotra which was descriptive and d/dactic dll now 
iconics personal from sloka 41 and is calculated to provide 
Cystic enjoyment and increase devotional fervour. 

^tp-cS&ssruS^eOfT tueoiftSi^Gir LopGsyjT) iSsOLDseir L9t^d(^ih 
^^^eOip.GS)ajiiQ<s/r($ G0&srGajg^ii iSip.d<3s. 

"That was (he desire evinced by Namraalwir—to caress those 
lender Feet of the Lord which Lakshmiand Bhoodevi always 
caress and fondle-‘‘lhis I too desire knowing what a wretched 
sinner I am”. Dcsika sings in the same strain in this sloka. 
^hy should I not enjoy the Lord who is eternally enjoyed 
by His Consorts like Lakshmi, Bhoomi and Ncela? 

^frin^fiiuih. His beauty is of course enjoyed 
by His Consorts with winkless eyes. That beauty wifi in no 
way be diminished or besmirched if I also enjoy it—how¬ 
ever unworthy a being I may be* 


The analogy is very telling. The Ginga is «n)-°^6Ti3?/5^ 
celestial river, It has its origin from the Lord’s foot. The 
Devai resort to it. Siva carries it on his head. Such a 
Ganaa is approached by a dog which quenches its (hirst by 

. , f A lean’s (Koorathalwan; Sristava must 
The 5tb sloka o “Bhagirati does not get 

have inspired Deiika to sing ■ condemned 

deeied if a dog licks hand it bas its thirst 

nor does it feel ashamed. Onthcotn 

•hated,** 
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May I not also have my thirst for you, O ! Deepapra" 
kasa! abated by enjoying somewhat your unfathomable 
Bhooma (Glory) ? 


Sloka^43 

siSl«S55ir^tuiSl6rof^g5la&0G(5BL^rr: 
6n)iisr\)Tfr^TLtU[j-sr0«*6n)iu I 

u j ^ (U Js u JT ru m G ^ Ff 6n) l£ a^^»UJ<£I^ ^ ^; 

iJjrT#^6n)^g2^6i9i-iiu^ y,i£)<s/r Gid Ii 

Lord / Thou dost evince a great taste for (to enjoV) 
this drama called samsara and for gathering various aoo 
varied beings. For Thy delectation let me, without knoVif* 
ledge of my atma and unaware of right conduct, don 
part of the ancient righteous people. 


@OTL/ 5/ib g)6i)ffi0&rriu/rL(5l®f LUJT657- is Alwar’s dcscrip' 
tion of the Lord enjoying Leela-rasam. All vhe world is ® 
stage—s:»ici Shakespeare. The Lord and Sri are the Specta* 
tors. So Desika refers to the Lord as a Rasika enjoying l*’® 
aoiheioirir iBrnliuii) enacted by the numerous beings. Desik® 
also place his part.He refers to himself here as one who rejects 
spiritual values and one who does not know what conduct i® 
right, what wrong. So he prays to the Lord “Let me pti* 
on the costume (Qeue^ih) of great and good men, those 
celebrated by the Veda as yfrGcw mir^iuir: Q^oiit! (and bV 
Desika himself as UTiLo<i(gif}ttj uaaifiiueuir.) I know you at® 
fond of them. You have referred to them as your atma So 
If I act their part, though you know I am only bluffing’ 
still you will have a soft corner for me. So let me enact great 
men’s part for your enjoyment”. 

A strange request indeed I For, instead of praying to the 
Lord to make him a truly good person, Desika is ber^ 
asking a boon of the Lord to imitate good person^’ 
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Nammalwar'S eaaiuiriTff'iair^^ Tiruvolmozhi f'Vrl) is 
iQ Desika’S mind here> There the Alwar sings: esi-ssiuirir 
crsBr <x(i^u)fresuf)is(Sio QtuesrQptirgfj QuiriuGiu 
m>3SiieiDU> QtFir^eSIu lijp^Slo lj pQuuuiri^ and sresr Qairekeuesr 
»-arSssreQiL(^ ereer^th eutr^^ssiiiaeir Q,3^ira)6i3iLjih eueiriSBerrev 
.(Sesreir ■ wesr^m^ oieS•semreaariSir air/s^ iSesraekr 
kQis(^iiia enai Even though he was insincere, his attem¬ 
pts to imitate the true devotees of the Lord were rewarded 
by the Lord making him a true devotee. QtBiuCSiu QufiQiQrjifiii 
Q^ek I acted a false part.- but it has come to be true. 


In sloka 40 Dcsika imitated Alavandar and in 41 Koora- 
thalwan by giving expression to sentiments voiced by them. 
Even if I have repeated those sentiments without full faith 
—ju^CSiSiUTisdl, 1 am sure the Lord will be pleased and I 
shall really become what I pretend to be—a true devotee, by 
His Grace. 

Sloka 44. 

^ “>“9 a«-rf ojQiJ«rif II 44 

I do prohibited acts as if they 
Swarainl Every j jyg up doing ordained 

were acts ordained ° _ yice these, the hosts of 

acts as if they are Pfo^ibi ^^gjable. Thy Mercy fDaya) 

my other ‘ransgreisions ar 

the Supreme Empress should be 

desire (Purushartha;. 

«,hen he thinks of his acts of 

Th.. noet stands aghast when performance 

ooJution .=d •‘“‘"'"'[“rCb- 

of ordained di'""’^” p^silta seem* n,e Alwar 

. pr.h,bi.ed ‘j.. even N.m™*''™'- 

hi as>is&(utrg)i 
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said: “I know all these are good and must be followed: 

I also know all these are bad and must be rejected. But I ao^ 
unable to follow the good and reject the evil." That was a 
negative aspect. Desika however says here “I know what i* 
bad and ought not to be done, but I never fail to do it< 

I know what ought to be done and I make it a point never 
to do it.” Thereby Desika seems to indicate that he need* 
the support of the Lord’s Daya in a much larger measure 
than Alwar. 

Our faults and errors do not stop with ay<s 0 ^lu atreBorij^ 
and ^sg-sssTih, There are others Cj limil^^ 

transgressions in shoals. 

Unless the Lord’s Daya comes to our aid what hope I* 
there for us? The Lord cannot help us, for our transgre*' 
sions are all against His rules. His numerous gunas lil^* 
Gnana, Bala, Aisvarya etc., cannot help us to escape H** 
wrath; they will expose us all the better to His ire. only 
Daya—that great quality of the Lord which connotes mercy» 
grace, compassion, sympathy and forbearance-ihat alone caO 
come to our help, and so we must pray for Daya’s preseoc® 
at the time of securing our Purushartha. In other word® 
Daya is the only Upaya—means, refuge. 

Sarvabhaumee, means am Empress to whom nothing 
impossible. In the Daya Satakaro Daya is 
sroairev Queni£ and (^(SaniTvveuf, 

Sloka 45, 

luii u,tsiJuiT(A)rf?^®GrDa%’ u«UT^ 
uirih •^!r635fi®Q««n 

•BiJiefouiTifl^sfc^svuisriil wjsihriuutfeur^ 

poipTppetouiujtr :i 

Lordl Thou now dost stand reminded i. e. I- 0 ^^ 
remind Thee, of the great righteous doctrine truly expre9«*‘^ 


spoken of ** 
( 44 ) 



Sl9ka>46 


es 

^® 8 ardlng kindness and compaMion towards those 
cto*^ sought refuge in Thee. As Thou art (our) Prote- 
lik promises made by Thee,—are they not for people 


_ Sita Devi'S words are incorporated into this sloka. 
'^^Qfwiieroiuih uQirirfliru): trot leiuir vvQ^fi; 

'Compassion is the highest among dharmas. I have heard 
|hi 8 from you only”. Having said so, my Lord!, when a 
helpless being like me stands before you, are you not in a 
reminded of those words of yours uttered as Rama 
known for truth and uprightness! Those declarations and 
promises of protection are only for people of my ilk. 

Other slokas like iB^sfuirSeutB aoihuirtrujsth and «n >«0 
Qfioiuirumis/riu can also be thought of. (45) 

Sloka-46 

jBfTMorik uGsu^ 

S31 ^ofbSO)^Ifsroguouj eii(2igfffa}fi(^^ifUfijifien)G^ j 
(/t7^ui<£T^i£g}(/i7n&j<sjrirQ^«rr 

j5T^ aai^uiT iD^aSIguifggiii // 46 


Lord! Thy kshama (forbearance) which voraciously 
devours the insufferable sins, which bafflejseparate or detailed 
description, of those who set about uttering even once the 
oraver*^ “Be (my) Protector," and which stood (was) verified 
in the caseofindra's son (Jayanta), Sankara and others 
-that kshama will certainly not exclude me (alone) among 

beings. 


The ooet thinks of that great quality of the Lord which 

that in his case also it will k®iP ® P* should be an excep- 
sins. Therels no reason be alone 

tion to the rule of reprieve. 


9 
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What is this vow of yours which takes in the whole world 
and leaves out me alone - asks Alavandar). 

Two instances - very notable ones - in which Ksha®* 
played a very great part come to Desika’s mind. 
son Jayanta molested Slta Devi in the form of a ^ 
fKakasura episode). Was he not allowed to escape with hi 
life even though Brahmastra had been aimed at him ? Desik 
enjoys this noble act of the Lord in a Tamil vers®" 
.5l«ajbrL606Br ils^Siu ^sueSuQuj&O-iQ^irir airaib lSbsUPP 

sasrmjfiQQi a/rO^^Geur. There is a pun 

the word It means having committed an ofifeoc®> 

it also means - in order that it may live. 

The other instance is that of Siva who joining hands 
with Baanaasura gave immense trouble to the Lord. 
he was pardoned. 

That there are many more is shown by ^Q^etr. 

In sloka 44, Daya-guna was praised; in this 
kshama gun a. They work together. 

Sloka-A7 

sirunr^Oie^j^ujT | 

ciVTQs^siviiiiuaJ 

o}<^ 9 ^>UJi i!i^Gut 6 ^st%ajaiT«i^^iuirsi!iujpiDui Gp II ^ 

Prabho! (Lord and Master!) Being unaware of even * 
reference in some manner, to the three yogas beginning 
Karmayoga, and indulging In wicked ways due to a surf^* 
of desire, I am yet fit to receive Thy glances on the sol® 
greund of my residing in Thy country, as pe, rule appH® 
to the beings—mobile and immobile — born in Sak®'^ 
(Ayodhya). 
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It bas been said that when Sri Rama at the end of His 
incarnation left this world for His Heavenly Abode, He took 
with Him all born and living in Ayodhya 

^esr^ , 9 ^irir<s^iriBJ'SsSsrr emev(^m^^ (S^pjiS ... is Kulasekaral- 
war’s description of this fact. 


Nammalwar’s “ Lijbuir Qp^eoiru nAQieo^ihurr^ 
Qiuirm0mjS(Saj iBjburr^s^iu^^esresr” has been under¬ 
stood by some commentators as referring to the ascent of all 
and sundry to Vaikunta, though others.give a different inter¬ 
pretation to those words. 


Koorathalwan in sloka 69 of his Varadaraja Stava asks 
Lord Varadaraja“It has been said that you can be attained 
only by Gnana. Karma and Bhakthi, and by no other means. 
Mav I know which out of these was pursued by the denizens 
of Avodhya ?’" This is one way of saying that though they 
had not any such yoga to their credit, the Lord took them 
. h Him for the sole reason that they lived in Ayodhya. 

(SiuirsSii^^ 6v/r(^u> (tp^poiih all of them 

rained mioence merely because of living in Ayodhya. 


evn., nrAV to the Lord - Desika shows the way 
So tco we c P though we don’t know 

,0 US - to givo J ga, Onaaayoga. or Bhaklijoga and 
the a. b, c, of, , ^jLauered our senses or subdued our 
though we have not conq 

desires. „ot given expression 

It is worthy of note tb t D ^ 

-I e,.ntimcnt in any om personal touch in 

E V7lV There if» 

Emberumans. . ^ place 

the anusandbana Divy» jjaram being 

Swamy DejJka w Deepapraka^ city, eve^ 

very near the Te P ^poppul. “ ^ . jij daim Dcsika 

ku™„by.h..;»'fEmberuma«c«^^^^^^^^ ge i. 

Divya Desa and eve y But ^poder 

to pertain or wherever be may 

^ULj^ 
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ke pr.i« to thii Lord of hi. birthplace. “Protect me for tU. 
one reaioo. aod pray do not mreh for any other w“‘ ' 
me.” 


Sloka-48 

^sa5t^G693T olw^gjifiir^irib ): 

|A^U/rUJTlf6ui^QjB U>SI^/fl!lU6UD^|>l('lA . 

tn7ifc^u> ^Su^nutSi^cu (/u!)r(;^sjBaj^cn)6C ^fiUio |1 

Thou fond of SarnagatasJ Thy prowess (Sakthi) is 
immense that it not only put down the pride and arrogance 
of the Bsura called Madhu, but in a trice turns about (d**'” 
roys) countless groups of lakhs and hundreds of crores o 
Brahmandas (Universes) and feels shy. Pray, command that 
Sakti to destroy the vast heap of my sins. 


Even after one becomes a Prapanna and obtains a fc®^' 
ing of security, one is apt lo get upset at times by thinkmB 
of ihe countless sins of his committed from ancient times- 
On all those occasions naturally he is prone to send a 
fervent appeal to the Lord to destroy his sins. That the Lord 
has the power to do so is a very comforting thought. 
sins are so immense that more than ordinary Sakti will 
required to crush them. The Lord has such great Sakti. ** 
he not Madhusoodana—one who crushed the pride and arro¬ 
gance of that asura Madhu who walked away with the Veda*^ 
My darpa (pride) is as great as that asura's, probably greataf * 


Another feat of this Sakti is thought of. During pralaya 

how many universes crumble and tumbledown at His WiU 

!! w ? P>.y ‘0 Him; Hi. 

MkM feel, .shamed that this vaa all it was talced to tchleve- 


Thavaman'™, f feeliaj.- 

Th.yum.nav .1 it, one yetie of hi. puu t <)ue>tioo tM* ' 
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* 'J'L 

dcen*!! O.'Lord/ aclifcve. The 

*tone h* 'vitbout any bank—poison becomes nectar—a 
to do ® damsel, and so on. Is it totally beyond you 

0)ind?’^ subdue and concentrate my wretched 

tjjaj Varadaraja Panchasat Desika warns the Lord 

j " does not put down his sins immediately, they will 
® get out of hand even for Him. irvaiuih ^aiiuiriS 
'’'o'uS^th ^fuv. Please look sharp. 

fe I Desika, who led a pure and blemishless life 

® • that Way, what about us? (48) 

Sloka-49. 

^ero^/rii ilijru^^flpn C^i/^asowTaai^l^/r Gio 

{biuefo^erDiu y,T6vjfilLj&Kn6>u^fiuiiSI 

yjfGsaar qjB(i5-i^ fi_u/riLi ^Q)>; II 49 

Mukunda? Let Prapatti performed in the presence of 
(or to the knowledge or with the help of) Acharya, and let 
the utterance of the word of Prapatti which is faultless and 
already available —let them remain in respect of what Thou 
lookest for in me. At the present moment, to me who has 
had his prapatti perfomed in regard to Thee who are a 
poorna, by my expert Pooivacharyas, this Upaya becomes 
redundant. 


This aloka is not easy to'understand. There appears to 
be a reference to the three well-known forms of Prapatti 
1. Swanisbta (performed by the Saranagatha himself. 2. Ukti 
Nishta (o-i^ iBei^mu) in which the Saranagata goes 
through the process under the guidance of his Acharya and 
(3) Acharya Nishta wherein the Saranagatha's Acharya 
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performs prapatli for hitr—he himself playing only a passive 
part.(There is a fourth one also, known as Bhaagavatanishta— • 
not mentioned here) 

The first half of the sloka refers to the first two. But do 
the words ere IT difan-, srfl^^/r.and ^imair govern only 

fS§ls^s or both utru^^: and 

Some commentators take the whole of the first quarter 
as referring to meniSefemt-, In that case, the word 
aoiTdifair cannot have full meaning and application, erd^^ir 
and ^iBsir can welt be taken to apply to both. I confess it 
is beyond me. 

But the idea of the sloka is quite clear. To me whose 
Acharyas have done prapatti for nie> both swanishta and 
uktinishta are needless surplusages. 

The Lord is a Mukunda—one who confers Moksha. 
He is a Poornt. So there cap be no need for another 
prapatti. 

Here also plural is a bit intriguing* 

Does it mean that prapatti has been performed by a plura* 
tity of Acharyas? or is the plural rr.ercly a honorofic plural? 
It must be the latter. Parasara Bhatta also sings 
uQg-ir^ iLSiriref^rirLSens; (H-102) 

Readers can remind themselves here of the verse io 
beginning with the words ^en&i9S>L.uJirir 
6Bi_/5;#(r/r<S(giii. There all the four nishtas find mention. (49) 


Sloka-SO 

•trsuih srojBo^ 6«v>irjM)«flOa5/r iSlutiB I 

UTlk 

I, 69 



Bhagavan! Enough of Thy probing into my credentials 
or qualifications. I do boldly bear the designation ‘Prapanna.’ 
It being so, ("at least^ for warding'off blame attaching to 
Thyself, please make me the recipient of Thy Grace, 


Swamy Desika is an expert in argument, as in every 
other art. Here he requests the Lord to stop enquiring into 
whether prapatti has been properly done, if so, in which of 
the modes, and so on. Enough of that enquiry and research 
Rightly or wrongly I boldly call myself a Prapanna, or rather 
other people refer to me as a Prapanna. If you jJq 
protect me, what will happen to your titles like wo- 

etc.? Swamy Desika is here taking a leaf out 

favourite Alwar Tirumangai Alwar, tuho refers i.° 
as one (S^-^wjguj tu^anriu^ SuffSam. 

about the world believed by one and aH to bfrtfn''^ 
of the Lord. If I am protected, well and good if 
will the woild say about you? 

Quaror Qan-i^entu Odr'S* 

Qdr/rei) ewo/iua^s^s/r/r w^ujaQir. You will logf ,h 

and regard which you uow enjoy. ® r^speet 


Saahasam is a bold or rather rash act. i am guilty of 
saahasam in calling myself a prapanna and in passing off as 
a Prspanna before the world. Yet if I am not protected, 
your fair name will be tarnished. To avoid that, please 
extend your Grace towards me. ^^ 5 ^^ 

Sloka 51. 


AiuirC® (gfGsmuv Gib 

6 n;jjUJ/rib(r< 94 G«D/ 7 Si 51 uflAirG^ oj/r | 
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Lord of all Gunaas! (Auspicious attiibutei). In regard 
to me who has acquired the designation that I am a Sarana- 
gata (Prapannaj in spite of my being a great sinner, plea*® 
confer in private with Dayaguna etc., about giving me up ot 
quickly accepting me, considering what alone will conduce to 
Thy credit or otherwise. 


This sloka contains a sentiment similar to the one voiced 
in the previous one, but states it in a revised and refitie^^ 
form. 

Pray do not rush to protect me in order to escape fro® 
apavada (blameJ or paraabhava ^humiliation) (Alavandtr’s 
way of putting it is uiriruQeuT ibt^i is(S^ Take 

your time and think over what to do deeply. Please don’t 
feel hustled. You are a Gunesa—Lord possessing numerous 
i auspicious attributes. Please get up a conference of all your 
\ Gunas and decide therein whether to protect me or to gr^® 
\me up. Only, let Kripa (Daya) be the leader (foreman in » 
Jjury consliiuied to advise) and preside at that conference. 

^ (In the Daya Sataka, Daya was enjoyed as defence counsel 
in a criminal trial). The pros and cons may be duly weighed. 

I am a great sinner. But I have become a Prapanna. 
rather, I am now known to be a Prapanna. Can yon afford 
to give me up because I am a sinner? or should you not rush 
to my rescue because I am a Prapanna. By doing wbicb^ 
will you be benefited or be a loser? Please consider. The 
use of the word srogmOTstvo/ in regard to parigraha remind^ 
us of the threat uttered by Desika in sloka 38 of Varadaraj* 
Panchasat. If you tarry any longer, my sins would have 
sprouted to such an extent that even you will be powerlea* 
to put them down. ^ 

Id ih. sloka. that follow Daaik, beaulifolly goes o® 
mentioning several reasons how and why the Lord Himself 
will find it diflScult and unprofitable to Himself to give up » 
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^lapaana, and how because of H ^ reward awaits 

He is bound to protect. -b^U see. 

Him the moment He protects us, as w 

Sloka 52. 

efenjTiC fiUJir | 

#so(r^«; t/otP^ « Aojib 

^j6rr0 H 

(Lord I) Thou canst not afford to give up of 

Well-known titles of Thine namely (I) g (5) ex- 

Daya (3) Sweet Person (4) One who has 
ceedlngly free in mixing with all and sun ^y ( 

(6J One who is a slave to His votaries (.7) pure and (») 
ral to a fault and (9) bereft of blemish - to, give up all 
along with me. 


A very fine way of saying to the Lord : “If you do no 
protect me, you will lose me and you are not likely to B*i 
another of my stamp so richly deserving protection at you*" 


hands , jseu mir^x ^(tcou.*—A lavandar). What is 

worse, you will lose all your greatness and glory and forfeit 
your right to several titles that are now yours”. Nine of 
them are mentioned. You will lose them all when you lose 
me. You certainly cannot afford to lose those great qualities 
of yot^ts, but that will be the inevitable result of not protec¬ 
ting ®** ^ y°ur presence spurned by you, 

mind you, I shall not go alone. These great titles of yours 
will ell follow me, and you will no Ionger[be in a position to 
claim lo be a Swamy, or a Dayasaagara and so on.” 


In the Varadaraja Panchasat only one title was referred 
^0 auiiir«)0;Bir (sloka 35) as likely to be 

lost. are raentioned. 

10 
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A.lwan 

Inthtlatt sloka of Atitnaanusba ^*^'^*^* mi, 

^oi^a0ir*in3<5^«0®)s«'’ „„ai5tiea aie 

iBg ujirjiD^l tflirioSiBii. “When youi no ® Q _ lleia» 
safe and Intact, let not my sins get the upper han • 

Desika puts it more strongly and threatens the ca® 

of His greatness and glory if he is not protected. ^ 
be petulant, when he chooses. It is the petulance 
towards its mother. 


Sloka 53. 

Oamot suiri#i«»«5 «h3«o®r.' 

,^Q«irQfl^iri£dElsci Gsot® crofSWT'i'^'rii Gfi \ 

f)T]b]|b ^(/nirjsp irr^Tja^dSTsOsiOTSiSl g9 

uvhujirifi ^^^icuujih 6K)6U&0G^ ^cuiuir Oic II 

(Lord 0 Knowing full well that Thou art 
(.Protector) of all the worlds, as proclaimed by ^ 
utterances on the sea-shore and from Arjuna’s chario 
1 see (and rely on) the Abhayam (protection from -^g 

ferred by Thee (albeit) for Thy own sake, on me> 
sins far more immense than those of a hundred Havanas • 


There is a Tamil idiom is<r&o««il(5i^fib meaning 
ing and beseeching for help by all methods till the he P 
rendsred. We see Desika doing it with consummate at 
this part of this fine S oira. We shall sec by and by hov/ 
employs saama, daana, bheda and danda. the four 
to be utilised judiciously to achieve one's purpose. 
ftiDcnr (afrCtou i3i9-^.§iiiQa(rerr^^d)) is true not only hS ^ 
lively but also literally, since these prayers are all mad® ® 
the Lord’s feet, nay caichingholdof them. (Vide* 
tfirawrib aiTLii) ifltyiluj irQreib^eir; Lakshmana). f* 

||^ a sorer way of eliciting another’s sympathy than by catchide 
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hold of his feet? ^is^siru>eissfiLtih ^ <fg-aiirdir$ilD«iisrti— 
(Sri Bhashya). 


Sloka 50 began by saying, Pray do not think about what 
I really am, but went on to say “please think of yourself and 
your glorious guoas for retaining which at least, you should 
protect me.” In this sloka Desika is willing to have his own 
qualifications considered. He summarises them in one 
expression ^<?/r/5/5 —more sinful than a 

hundred Ravanas. Undeterred by that idea, Desika reminds 
the Lord of His own words uttered on the seashore as Rama, 
and from Arjuna»s chariot as Krishna. Are they not volun¬ 
tary utterances made without compulsion and not under 
duress or undue influence wmai: (c.f.) Goo/ra^^. 

of Abheeti-stava sloka) Those words especially iS^iruirQaim^ 
aodm(S^S6^uiruimTUJ, mireu ^(S^uaj:, lu^oj^irrQiem: 
ebaiiuih and ooiroJUirQuuiu: have emboldened me to 
approach you fearlessly and with certainty of protection. 


Tn fact Desika seems to supgest, “You, Lord!, must be 
, f tn’me 7 he other day you asked Sugreeva to 
teful to m . pavara himself. Sugreeva brought 

ng Vibbeesha , Now I am bringing myself 

y Vibheeshana, a ^ ,1,^^ Ravana, 

1 placing myself be Pray vindicate your- 

r more than bund utterances by protecting me. 

and prove the ° Jj Abhayam given to me. not 

j^s to Sugreeva were ^'^(Siu 
rely prciiiii«<i' ^.J/r-"Abh.y.ni 

,^ady been extended to bim. Abh.y,m wa. 

oil ” That this pro"*" ® implemented Hii 

'".^t!Co?Abb“ uLva' 
jrancei . • ^uiuid- The si ,,,,^/Tii Mutu 

I may ^ 
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Sloka-54 

jaa^»j6h3jiaiiu(r ^ai uO!rirssh3iiiujpfl)ifl^‘UU>*«^'^^ 

aitrfflg):©iii/r^pD®^iu(rr&iSl 6UT3=ug>^aJir \ 

iB^GfiTa^ 8®^ ®G(W5) «n3u>a5^.io g4 

iBir y,sn)^aJ^!Biu GiiiT« 

(Lord) Having made me utter these words I iicvct 
protected by Thee; I am a burden unto Thee” wbic .-pg 
uttered before, which are mere (empty) words not etn 
from the heart (but only from the Ups), pray do no 
Thy effort fruitless (valueless) by allowing Tby 
qualities to be degraded by my sins, like other go 
that too in the presence of Thy Consort, Lakshtni* 




What will happen if the Lord, refuses to overloo 
sins and afford protection to us. is pointed out in this 
The Lord would have wasted His time for nothing. 

But for His grace we would never have approached 
nor would we have uttered the words (by way of 
“I am yours (^euirsfoif^ffiuir^G^) you alone can . o 
me. The burden of my protection lies on you, I 
entirely helpless”. The Lord alone out of His infinite OJ*^ 
took pity on us and made us utter these words. We b* 
uttered them before, though we have been born and rebo 
in this world for ages and ages beyond count. Even 
we ate not in a position to assert that these words 
proceeded from the recesses of our heart. The Lord b* 
seen to it that those words have passed out frotn out i'P®‘ 
Having done so much, it is not proper for the Lord 
render all this valueless, by refusing to accept us as H * 
Saranagatas and to extend His protection to us,—all for lb® 
reason that we are sinners. If that happens, it will mea® 

that His superior and sublime qualities have been vanquished, 

by OUT sins. (Tha.last sloka of Atimaanusha Stava Is 
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.»r,h KC0U.c.i=g once again. 

are. of course, others calling themselves gods in 
^**case such things may and do happen (vide sloka 19 
who®® j^^t that happen to you and let not your efforts in 
brioB'**® me to this state become a waste or a worthless 
endeavour. ((Su>irfm uifiuvcrwih). Having taken me thus far, 
-ay complete your task which lies ahead, and which is not 
much compared to what has been achieved, er^iroj^ti) 
xu>u3§l i u^eBih ^lUirQeirtri (Sirve^tr^euQeow ibiuQib <s 
u/r(r; Varadaraja Panchasat (34). 


Above all» Desika calls to the Lord “please remember 
T kshmi is by your side. Our Prapatti as per Dwaya 
that k'® io the two of you What will She think of you 

Mantra 

your great qualities to l^e defeated by my sins 
if you ® i^gjpicss like other gods whom Tirumaiisai Alwar 
aod sfi(3£j6wf?@2/u) GuiTfB^fr (S^guit’*, 

describe® 

also remember that if you fail, Lakshmi will 
pl0aUy> P y rescue. iLfrcnj^ t^(5LDo5?0L/u/rcTr eSSssr 

colUC to always with you only to prevent our sins 

Vide ffGRjfijLaj uurmsn^u 

f rence may al»o be made to sloka 36 of Varadaraja 

ending with the words utrQir ^lua- 

p8hCba*f' _;r. “Unobstructed by you, your Daya will 

jf you keep mum (li^ Oggire^ wojsfv^^ 

•no fflC floundering in the sea of distress.” 
sccmg 

■ Dayaroopi (vide: «0(ig)tfleu QjtSewfu)). 
Ltksb®' <54) 


coihC to&y 
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Saranagati Decpika 


Sloka 55, 

(y^iiuiD a= 6f0 6iiiu(5u>6U 

^TJD6llUJlBin7 i0UUJT ^«U«>UJ6U 1 

ij*ua=a=[f65!ii fiTCtAj*sii^ii>6U6ro^ir*^ ^ gS 

uiTOiu^puinuuioCuj!r(5'#^^*i‘ 

A U netfof" 

RbWt! T%«t PrapaUl which Is ImportanI ano f 
aaabk by •atialf—that too can bfe, has to be, beato 
by Thee out of Thy grace. Pray also - consider ®y P 
state with a fondness for Thy Feet, and bestow on ® 
you think fit and proper, in respect of the means an 


1, ♦ Prap®^^* 

Swamy Desika points out in this sloka tna 
which is an important upaya can be gone through on 
Lord so wills out of His mercy. Phala of course is n 
tedly only in His hands. He alone has to confer it* 

' 'T'vSS^ 

It looks as if this sloka is couched in the Sattivlka 
form. The Lord’s help is needed for the performance ^ 
upaya that is Prapatti. That performance by h**” . fol 

going to confer the phala on us. His Sankalpa is necde 
that. Let that Sankalpa work out my redemption. 

(I confess 1 am not satisfied with what I have set 
here by way of commentary on this difficult sloka.) 


Sloka~56 

A) u IT sfo ^ «D y j 6ro ■» a en j j aro « T 611 cnJ T «s> ^ s 

6!r^uj4u9^ire^U6iD6u: uir<3n.ir6ii!if^ib icTib ^ gg 
^6uibGiu6ii pxjB »ifl^iTil^^iii ^ir6ia«iiao^'** ' 

Lordl lam staggered by enjoyment of the iodlvld'J*' 
seul and of material pleasures which are trivial and evaO 
•tent, which are not easy, which invariably end in the negal^ 
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Sloka-5? 

In which are 

of pleasure, which ate convert sue 

and unfitting, and which cause c ma e 

a perion (myself) into one desiring 
one with aecomplished desire. 


•(Tj/n/n; ®n)/r®5/®"®'" . 

Nammalwar’a verse /Ku ^eireS^^'^^ 

yjgaib aewTL. glesrutb, , • jjje poet’s mind 

&psS<Muih . 9y5)/5S^sw 1 am tasting are of 

when he sings this sloka. The picas ^„jji,__.the other 

two kinds—one u£r;5«-'« Alwar refers to the 

Uirir* ^ j/usuib indescribable 

former as ft ofolcasures whieh we 

endless paltry pleasure. The other set P‘ RaWalyam 

A •— through the senses are mentioned befor 
d®^' Alwar. Daiika groups them together and po 

by th® are subject to the seven well-known defects. 

how n I . jysbu—Trivial 2 ..s/«fe@(r ortraasKnt. 

jjent' not easy to pursue; 4. 

in pain; 5. accompanied by grief; 

afuir® not compatible with our true nature and there- 

6. .91^ Ijefitting us, and 7. ^iSuyirmopeo leading to solfcon- 
fore» td' Please rid me of the pursuit of such 

ccd A pleasures and let me concentrate on desiring to 
so ®*^!rhv Feet- In that way, cleanse me of my base desires 
attai® g gt for enjoying you and you only. 

aO last word of the sloka there is a reading 

place of rBifaiiu(Su<Xj^tb, iSir69sS<a^-*w has 
^o/iu(3iusu to give the meaning, desiring to 
ijccb of (56) 

Lve 

h* Sloka.57 

L,.i siSem** *(5uaJir doaituih mrih 
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Saranagati Deepika 


Lord! Out of Thy Grace, make me, of Thine 
accord, one whose acts opposed to Thy Will (i. e., Shastra*! 
are quelled by correct knowledge of the Tattwa, and one who 
has obtained in and through service (to Thee and Thy chosen 
devotees') co-ordinated one pointed devotednets in regard 
my triple faculties of thought, word and action—make nre 
ignore everything and everybody but Thee, and (thereby; 
regain the bloom of the glances of the Mother of th 
Universe—Lakshmi. 


This sloka is practically the last one in this Stotra* "The 
next two are by way of Salvikatyaga and pbalasruti. 

The two aspects of human desire anishta-nivritthi ^nd 
ishtapraapti are dealt with respectively in the first and second 
quarters of the sloka. 

My pratikoolavritthi must come to an end. That aloh® 
has been responsible for keeping me tied down to birth and 
death (Samsara). This kind of mental make-up of man 1® 
beautifully summarised in one sentence of Paratnapa^^* 
Sopanam i? useu^ 

iuu)Smj<£irir<i Sh^utmiuip. ©ni,a5-(g)iuu (Sutris^‘-J‘9-’ 

If the Lord Himself claims us by saying ‘‘;saiu»(3u)— 
belong to me,” not only do we disown Him but we asseff 
our independence by telling Him to Hisjace ^ 

belong to myself. 

The praatikoolyam must be got rid of by obtaining » 
correct knowledge of Tattwa or the Truth, that He alone i® 
the Swaray or SeshL and we are dasaa or s’eshas. That way 
we must put ourselves in tunc with His Will. Or rather He> 
the Lord must help us to attain a state of attunement ao** 
at-one-nient with Him, and thereby to atone for our p*** 
errors of commission and omission. 
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Wem ^'* aritv 

to devei or rather He must confer on us the ®*P .^ 

that end^cAn company, and 

and give tv, scattered Trikaranas (wQi^eiJirss 

* One-pointed absorption in Him- *L,u) 

Q'S^iueBaaj- ^T^^^'srouJii. Smeia^iuirgiiih Ojfrebs^^'r^ 

^'^lUeuiriLj and CTcsreor/itnircir QuiribjSsiu L/<®fP'®^ 

QsTsh Gyif.af wesr^^^trlu. 

atnone This ai-one-ment and synthesis 

serviVA. ^ karanas will show themselves in selfless 

the n •*• ^ord and to His chosen devotees 
the positive content of Mukti. 

n/,th^o aforcsaid twofold realisation* 

OOthing and no one else win . , . That 

additional symbol of true H anything to us. 

that is referred to in 

^jntyou. quarter— indifferent to all 

All these the Lord nm,t „ k- 

Grace and out of His owo for us out of His innate 

por doing an this for ou'""''* f 
promise** an inestimable ®0‘* uplift, the Lord is 

katak®**®' course. He hns of Lskshmi- 

fc why He >® already and that 

from Lakshmi Dcvi s lovely ey^, . ^ appreciative Kataksha 

^bcn the Lord redeems a Chetana ” referred to here 
gjoices and that is reflected in Ha ^®msara, Lakshmi 
nid here to signify Lakshmi is Ja!" , The word 

ho ha* to this world p^atce—the mother 

ffnrd an opportunity to souU '^'^Pose of creation is 

to redcmplion tak„ T"? 

**“” .1, a lo«"8 ""dCtnn?,' 

Che casts genng look on the Lord who 

behest has achieved that much 

at H®' 

said in the course of enjoying sloka 53 ante that it 
looks as if employing Saama, daana, bheda and 

11 



02 Saranagati Deepika 

traWgi** to 

danda—6roirID, ^resr, <Su^, ^ewri- all the four > 

achieve his purpose. This sloka refers to t e a ^gf^iriug 

prize in the shape of Lakshmi’s fond look. Slok ^ 

to upaya or pbaia and praying for help is ^ (Sidt^ 
appeasing mood—Saama. titles i® 

uifl<firu>u) smacks of bheda. The threat to ^ ■^ho 
slokas 50 and 52 is suggestive of Ar^ 

deny that Dcsika is an artist of the first magoi 
lies in concealing art. 

True to the theory that Moksha is attainable 
this world itself, Desika does not refer to life ajeoir*^ 

wants to be a Mukta here itself. Qugn^ ^irsfoiU^ 
@(6;(3« ffiTii Qujbsi suirjp—(tpa^ir ^ njiip- 

(5id ;—srosuiuti) etOQp^fiih euqM ^su 

GTO^ir euiutb iQrrAq^^th qsBcyx^is^ ®®®*^^^(5aoL3 

eroihaorir srs^ uaoj.i ^usuira® CTSV—ansu@«wr^®**’^ ^iog* 
ibQuttSeoire ^;—All having their roots in Alwar’s 
such as the @nij(o« verse 

has also furnished the arfissr^iriu eroirtDircfDiutb idea. 


Sloka-58 

6n)^^i!iji!i0^GiUT ujjS aniiuijbir: 6rt>iM: 
ujiisiiirujT^u^st7sii^6ui9sn>uis)Sl(/n^^ \ 
6fDQ^T<KT^<Tn.&lUa>S930STSUl/n6Ut^^^^tS^ gg 

i!if jg'33i^uiiri!ii]r6K)j6iUT7fia)ui6fDtB soaa^aiii H 

(Lord!) Praise etc., indulged (by me) in this 
whether they are acceptable to Thee or get into faulty 
(reckoned as faults) I become the object for tbc aptc^ 
atTcctlon or of forbearance of Thine, who art submissi"'^® 
(won over by) a fraction of a small favourable act* 


In sloka 3 at the beginning of this Stotra, wc saw D^si^ 
saying that he is desirous of praising Lord Deepapra^aS^' 
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*=ompIetion of the Stotra, he now looks back at his 
the IJas certainly been an attempt lo pr 

the however all Stuti or praise. So e 

refer > Th® etcetera y 

so on. features such as taunts, jibe, t . 

whethw^,?^®’’ these have evoked the Loi^d s app 
already the, additions to the aparaadhas ‘ha 

does it ' ® plenty. Dcsika is not sure. Anyway wha^: 

Hims f ^hlch it isr Is not the Lord prone to yield 

fracfi-. one who does a small favourable act even 

^ ® of it? What I have done or attempted to do is an 

I h '**'**^ though a very minute one. If it i® 800 > 1 ' 

Shall be rewarded by His approval. Even if it is not good/ 
tit faulty, I shall become the object of His Kshama or for 
earance. To be the object of His sfTectioD or of His forbea- 
ranee, I am content. J become an object of His attention— 
may be affection or patience, and that is all that counts. 

This is a novel way of offering a Stotra to the Lord by 
way ofSatvika Tyaga at its completion. (58) 

Sloka-59 

efoCjsGp/DTUUjBjBsiSIfii^uj; doeu^uvvs&Gvns^tr^ 
y,ujefb^i£e>vpr,/T7ii)jgdi Ljeff GeuiiidiOi^w: / 

^^ajTil ew^i^il) siv^Tiii j£)6iLi/r<9B/r^ 

^i.iLij<:fi/rv77ia7jri^)dB^^t5)«/rd^ujni) II 59 

Venkatesa, because of (by the strength of) a particular 
good period (in his life (aspected by favourable 
lanets) in the matter of suitable (proper) attachment (sneba) 

P h Lord) has by the command of the true and great ones 
• • efr ) composed ibis divine Stotra named “Deepa- 

(ao^SI'^'^ / ooalhi Deepika” capable of dispclJiDg the 

prakasa Sarahs ^ prevalent in the world. 

intense darknesses ^_ 

, va of the Stotra as accepted and 

handed down oy 
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place of phalasruti by statiog that it is capable of diipellio6 
the darkness of ignorance. There is a slesba (pun) on the 
word Deepika,—lamp. A lamp has got a receptacle for oil 
referred to here as eBe^iu —the oil itself being sneha which of 
course also means friendliness, affection. Then there is the 
wick @/f? which is known as ;S<y/r, and prakasa or light is the 
result. This lamp full of oil and a particularly fit wick dispels 
by its prakasa the darkness of the world. And Venkatesa it 
is that lit this lamp. 

The words used bring to one’s mind the first verse of 
Bhootatalwar’s Tiruvandadi (2nd Tiruvandadi) 

^(S5 67f?iu/r—afoCSffiGgjajiruuffi^ eB(s>p.iu 
^iraiQiD Qistuiuirs —alio sfoSajj® ^uuiim 
@65rL/0@ — aoeu^iwtr eBQ^e^ir^ 

0(r65rj *i_rf-6fl6Tr<i(g—IT*(Tt/n 

Like the lamp lit by the Alwar this is the lamp lit by 
Venkatesa. The lamp lit by Bhootatalwar was referred to by 

Amudanar as @6B);Dsu&3r<i«/r^);u) Q^l. 

Qu)6srg^ii) iS6S);DeBerri(S‘ The lamp lit by Desika ** 

which dispels the darkn®®® 

prevalent in the world. 

Vedanta Desika reckons himself very fortunate it* 
having been enabled to sing this Stotra. Two chief reas®**® 
for his having sung this Stotra are mentioned here. The 
is a very propitious period in his life, {is^eo or 
eS(S<y6^u>) and it relates to a matter regarding Sneha or lo'^* 
and that too a very adequate and fitting (*_uu/b®) love- 
What else can it be except love towards the Lord? That is 

the only love which is s-uumm. {'^aisrassr^aQ^ luirU^Sl 
airiDii) Love towards others is .iy j/uu/bbit. The second 
is the command of (eto^rrih iBQiuiraih). When 

they desire that something great and glorious must hapP^**’ 
it Is seen to happen. It was indeed a very good and propi' 
tious time— Swamy seems to suggest—that I received this 
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behest from my elders who answer to the Vedic description 
of a Sat. 

In verse No. 10 of his Tamil Prabandham Navamani- 
malai, Desika has said that he bad the command and blessing 
of Lord Devanatba to sing His praises in nine works in thr^e 
languages Sanskrit, Prakrit and Tamil. Qpihea^ wasijDQtLir^iu 
evjfi Qmirtfi iS eresTgu (ifi(^m^6ir uiut^ Qujb 

(Snjm lEirQsur, You follow the path laid down by the ancient 
scriptures and speak accordingly. This was the Lord’s direc¬ 
tive issued to Desika out of His Grace And by these nine 
works Desika feels that he has had the Lord's grace in full 
measure and thereby enabled to fulSl the task entrusted to 
him. 


Here, it is the Lord’s chosen Devotees who directed 
Desika to sing this Sarangati Deepika in praise of Lord 
Deepaprakasa. 

The name ^uuiram/v uvin^a^ justifies the 

pratigna or promise made in the first sloka which was to the 
effect that the essential tenets of Yatiraja—Mabaanasa— 
Sampradayam are presented in the shape of a stotra in praise i 
of the Lord of Sri. Thus this Stotra is at once a stotra In 
praise of the Lord, and a treatise on the sacred sampradaya 
handed down to Desika by a series of eminent Acharyas—a 
sampradaya which Desika himself has referred to elsewhere 
as ^erou)^ aoihutr 


seB^rririSserdth^iruj •x^iuirmr(^mritvireSKSm | 
(^U)(S^ (SeumisCoi-LrDiruj Gai^/rd^(^ir(Seu ibid: II 


'v' 


All glory to Vedanta Desika ! 

AH glory to Lord Deepaprakasa !! 

All glory to Yatiraja-mahaanasa sampradayam 

\- : 
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